


AN APPROACH
TO THE
QURANIC SCIENCES






AN APPROACH
TO THE
QURANIC SCIENCES

ULOOM-UL-QURAN

Justice Mufti
Mohammad Taqi Usmani

Translated By
Dr. Mohammad Swaleh Siddiqui

Revised & Edited By
Rafiq Abdur Rehman

DARUL ISHA'AT
Urdu Bazar Karachi- |
Pakistan Te! : 021-2213768



Copyright Regd. No.
All Rights of Translation are Besvrved with DARUL - ISHAAT KARACH!
Copyright delegated 1o
Mohammad Asif 3 1-New Meena Buzar Jama Masjid Dehli India

FIRST EDITION
206~

PRINTED AT
LM GRAPHICS

PUBLISHER
IARUL - ISHAAT CRDU BAZAR KARACHI-1 PAKISTAN.

E-muitl - whaatapk netsolineom, ishaaticccvbernes pi

AVAILABRLE AT
{IARATUL MAARIF DARLUL ULOOM, KORANGE KARAICHY
TDARA-EISLAMIAT 190, ANARKALLL LAHORE

AV AL ABLE [N UK.
AZHAR ACADEMY LT
SA-68 LITTLE HLFFORD LANE
MANOR PARK. LONDOIN E12 3()4

Emuail: safesieeazharaiademn: com
Www asliaracademv.eon

This cop camot be sedd tn the UK | wnless sold
by or unthorised by the 4ZHAR ACADEMY,

AVAILABLE IN U.5.A

DARUL-ULOOM AL-MADANIA MADRASAH ISLAMIAH BOOK STORE
tH2 SOVBIESK] STREET, RfS BINTLIFE. HILTLISTOMN,
BUFFAT Oy, NY 14212 LU 54 X074 1 - A

AVAILABLE IN S5OUTH AFRICA

AL-HUDA PUBLICATIONS
A5 CENTRAL AVE AAYEAIR 21062
FOHANENSBURC,. % AFRICA



DEDICATION

To my respected father
MAULANA MUFT! MUHAMMAD SHAF! e ddiiar,
in whose person lay for me
the compassion of un exemplary — nay, an unmatched
— father. an impeccable teacher, and a sagacious guardiﬁn
and mentor.
and to none ¢lse on earth
my love and my devotion are directed.

May Allah shower Mercy on him.

Withowt his prior permission do | dedicate this little

eifort Lo him with the submission.

A - . e
VAN AP

rl;gl.;{ gjrr’;ﬁnﬂf‘fj! |

Muhammad Taqi Usmani






Publisher’s Submission

The English translation of Justice Mufti Mohammad Tagqi
Usmani's well known work Ulpom al-Quran is in your
hands. Maulana Mufti Muhammad Shafi wdo-, and
Maulana Muhammad Yousuf Binnori .. .ia.-,  have spoken
about the book and its author in their introducing remarks.

[ had commissioned the English translation of the
book tn 1992 and finally the book is published having gone
through various steps in the nine years. We bow down our
heads in prostration before Allah in gratitude for having
enabled us to achieve this task. It is a work, first of all, on
the science of a pgreat ‘Book that the Qur’an is, and
secondly. a scholar of the standing of Justice Mufli
Muhammad Taqi Usmani, my respected uncle. has written
‘it. May Allah grant him health, peace and security,

We have tried to reflect the high standard of the
book in ils translation too. We hope that we have been
successful 1n our effort and we are to blame for any short
coming in the result. I request the readers to point out
whatever mistake they detect in the translation so that
amendments can be made in the next edition. 1 also request
readers to remember me, my father and my family
members in their prayers. May Allah reward them. And
may He reward every one associated with this work
Aameen!

Khalil Ashraf Usmani






An approach to the Quranic sciences

CONTENTS
An appreciation 19
Foreword 21
Introduction 23
Chapter: 1 27
Introduction 27
The name Quran and the reason for it 27
Facts about Waliy (Divine revelation) 31
Need for Wahy 31
Meaning of Wahy 33
Teachings of Walny 36
Kinds of Waby 37
Wahy at heart 37
Direct discourse from Allah 37
Angelic Wahy 38
Methods of Wahy on the Holy Prophet %% 39
Ringing of belis 39
Angel coming in human guise 42
Angel coming in his original appearance 44
True dreams 44
Discourse with Allah 45
Inspiration in the heart 45
Wahy. Kashf and [lham 46
Quranic and non-Quranic Wahy 47
[ntellectual doubts about Wahy 49
Does Wahy include only the meaning of the Quran 54
Chapter: 2 39
History of the descent of the Quran 59

First descent 60



10 An approach to the Quranic sciences

Second descent 61
The verse that was the first to be revealed 62
Makkan and Madinan verses 65
Characteristics of Makkan and Madinan verses 68
Classification of revelation on the basis of time and place 71
Gradual descent of the holy Quran 75
Sequence of revelation and the present arrangement 77
Causes of revelations 80
importance and advantages 8i
Causes of revelations and Shah Wali-Ullah 87
Causes of revelations and generalisation and
specification’ of commands 90
Different Ahadith against causes of revelations 94
Repetition of revelations and its reality 101
Chapter: 3 105
The seven readings of the Quran 105
Meaning of seven letters 106
Most acceptable explanation of seven readings 114
Vartation in numbers 14
Variation in gender 114
Variations in placement of diacritical marks 114
VYariations in verb 114
Variations in syntax 114
Variations caused by transposition 114
Variations of pronunciation or accent 115
Reasons for preference 17
Objections to this view and their replies 119.
What is the ease created by seven renderings - 120
Are the seven leiters still preserved or are they obsolete? 125
[bn-e-Jarir's view 125
[bn Jarir's point of view and its weakness 126
Imam Tahavi's view 129

Most acceptable view 130



An approach to the Quranic sciences 1

Supporters of this view 131
Arguments In favour of this view 143
Possible questions and their answers 148
Meaning of writing in the language of Quraysh 151
Use of synonyms in recitation 153
Abdutiah bin Mas*ud and his transcript 156
Conclusions of discussion 161
Truth about the difference in opinion on seven letters 163
A misunderstanding removed; 163
Chapter: 4 167
Abrogator & abrogated 167
Meaning of abrogation 167
Prudent and conventional proof of abrogation 167
Difference seen in the technical meaning of

abrogation by the earlier and later scholars 169
Discussion on abrogation in the Quran 171
Number of abrogated verses of the Quran 175
Conclusion 180
Chapter: 5 181
History of preservation of the Quran 181
Writing of the Quran during the days of the

Prophet 3£ 181
Writing of the Quran in the Prophetic era 185
The first stage 185
Collection of the Quran during the period of

Sayyidina Abu Bakr <& 191
Second stage ‘ 191
Collection of the Quran in the period of Sayyidina
‘Uthman e 197
Third stage l _ 197
Steps taken (o facilitate recitation of the Quran 205
Fourth stage 205

Dots 205



12 An approach to the Quranic sciences

Diacritical marks 207
Stages {Ahzab & Manazi}) 208
Parts { Ajza) 208
Fives & tens (Akhmas and A'shar) 209
Section (Ruku") 210
Signs to stop (Rumuz-e-augaf) 210
Printing of the Holy Quran * 215
Fifth stage 215
Recitations and their compilation 216
Chapter: 6 223
Doubts about preservation of the Quran ang their
answers 223
First objection 224
Some verses of early days could not be preserved 224
Secorid objection 226
The Prophet had once forgotten a verse 226
Third objection 228
Reference of Surah Al-An*am in Surah An-Nisa 228
Fourth objection 230
Stander of Margoliouth against Imam Bukhari 230
Fifth objection 233
Somne verses were lost by sayyidah‘Ajshah e jwis e, 233
Sixth objection 234
Number of memorisers of the Quran in the days of

the Prophet %% 234
Seventh objection ' 235
‘Abdullah bin Mas'ud and Mu'wa z atayn (the last

two Suras) . . 235
Eighth objection 239
Collection of the Quran during the time of

Sayyidina Abu Bakr <& 239
Ninth objection 243

Complete Quran was not written upto the time of






i4 An approach to the Quratic sciences

Experimental arguments 318
Beliefs (negating aspect) 319
Polytheist Idolaters 319
The Jews 322
The Christians 324
Hypocrites 326
Commandments 326
Background of Revelation 328
Stories 331
Events of the Past 331
Why repetition of events? 332
Future events 334
Parables 334
PART TWO
THE SCIENCE OF TAFSIR (EXEGESIS)

The Science of Tafsir (Exegesis) 337
Chapter: 1 339
The science of exegesis (Tafsir) and its sources 339
Introduction 339
Tafsir and ta’wil 341
Sources of Tafsir (exegesis) 343
First Source: The Quran itself 344
Second Source: Traditions of the Holy Prophet 4 350
Third Source; Sayings of the Cnmpanmns & 354
Fourth Source: Sayings of Tabaj (successors of the

Companions &) 357
Fifth Source: Arabic language 357
Sixth Source: Common Sense 359
Chapter: 2 361
Unreliable sources of Exegesis 361

[sra'iliyyat or Judaica 361



An approach to the Quranic sciences

Ka'b-al-Ahbar 364
Wahb bin Munabbih 365
‘Abdullah bin ‘Amr <& 367
Exegesis of the Sufis (mystics) 369
Self-conceived interpretations 372
Causes of tnaccuracies in Exegesis 375
First cause: Incompetence 375
Some misunderstandings 377
The *Ulama and monopoly in the field 380
The *Ulama and the Papal system 381
Second cause: : 386
Subjecting the Quran to one’s own views 386
Third Cause: Being Impressed with prevailing
Philosophy 388
The question of miracles 391
Against reason or observation 398
Fourth cause: 401
Misunderstandig the Quranic subject 401
Chapter: 3 411
Some important principles of Exegesis 411
The noble Quran and allegoric meanings 412
The noble Quran and human rationale 421
Conglusive reason 423
Presumptive reason 423
Conjectural human rationale 423
Conclusive recorded arguments 424
Presumptive recorded arguments | 424
Conjectural recorded arguments 425
Injunctions of Shari‘ah and reasoning 433
Unchecked reasoning versus guidance and

aberrance 435

Prudence behind Istamic injunctions and their place
in religion ' 443

I5



16 An approach te the Quranic sciences

Injunctions do not depend on expediencies 444
The real purpose of Quranic injunctions is to set to
obedience 448
Correct method of interpreting the Quran and
Traditions 452
Changes of Time and religious laws 435
Meaning of ‘change of time?”’ 459
Appropriate sphere of activity of intellect and reason 460
Chapter: 4 465
Some Exegettes of early era 465
*Abdullah bin ‘Abbas 465
Truth about the prevalent Exegesis of [bn "Abbas
(Tafsir 1bn-' Abbas) 470
*Ali Ibn Abu Talib <& 470
‘Abdullah bin Mas‘ud < 471
Ubayy bin Ka‘b 472
After the companions 5 | 475
Mujahid 475
Sa‘id bin Jubayr 476
‘Ikramah 477
Truth about objections on' Ikramah 477
Goldzihers confusion 480
Ta'wus ke dtinr, 482
‘Atla bin Abi Rabah 483
Sa‘'id bin Al-Musayyib 484
Muhammad bin Sirin 486
Zayd bin Aslam 487
Abul Aliyah 489
"Urwah bin Az-Zubayr 489
Hasan Basri 490
Qatadah 491
Muhammad bin Ka b Al-Qurazi 491

*Algamah 492



An approach to the Quranic sciences

Aswad

Murrah Al-Hamdani

Nafi

Sha'bt

Ibiz Abi Mulaykah

Ibn Jurayj

Dahhak

Weak or disputed Commentators of early era
Suddi

The senior

The junior

Muqatil

Rab'1 bin Anas

‘Atiyyah Al-*Aufi

"Abdur Rahman bin Zayd bin Aslam’
Kalbi

Some Exegesis of later tines
Tafsir lbn-kathir

Tafsir kabir

Tatsir abi as-$a"ud

Tafsir al-gurtubi

Rﬁh ul-Ma‘ani

493
494
494
495
496
496
497
439
499
499
501
502
506
507
509
510
313
514
516
518
518
519

17









20 An approach te the Quranic sciences

fresh approach was needed 1o present to our new
generation the concepts and tacts of the Qur'an. The
mischief of the orientalists had 1o he oftset by telling our
new generation about wahy, descent of the Qur'an the
various recitals and its vniquencss. [f readers get an
insight of these subjects they would be able to ward off
doubts and misgivings created in therr minds by the
orientalists and western minded Muslims,

Al-Hemdulitiah, this lacuna has been very ably filled by
my respected brother, Mawlana Muhammad Taqi Usmani,
the worthy son of Mawlana Muljanimad Shafi ale éie>;. he
wrote 1t down as an exhaustive MugaddaMah to the
Ma arif-ul-Qur'an and did a preat religious service, and i
favour to the Ummah. May Allah enhance him in
knowledge. give him more writing power and ability and
enable him to be of further service 1o religion.

| have Seen some parts of this work thoroughly and,
some others, at random. Praise be to Allah, | am very
ltappy at it and my freart gives out 4 prayer.

o 1 g S it s 1 A,
uL:.-..gn aJI .lfv_gJ.,.h E"’L"'J J,.l._h_,w,wbm

L.'J._-._l.-.?r'l 'f'-'-"" E_'Ln.lf-J
My Allab choose us and hinw for service 10 His religion
purely (o carn His pleasure. And may blessings af Allah
be on Sayyidina Muhammad the Chief to the worlds, seal

of Prophet, and on his family. his companions and the
scholars of the wmmah—aii ol then!

Muhammad Yusuf B innori

(May Allah forgive him)

Madrasah ‘Arabiyah Islamiyah
Karach.

Thursday,
12th Jumadiul awwal 1396AH
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INTRODUCTION

L;ii::.:a! :ﬂi.;\jiajt:ﬁ‘jl&:au;n}ﬁ} ;U:L.L.hj1
Praise belongs to Allah who suffices, And peace be
on His chosen staves.

The Quran is a blessing of Allah for all mankind. No
amount of worldly wealth can replace it. It is that piece of
cure which brings blessings in both the worlds through its
recital, just looking at it. listening to it or reading over to
others. learming it or leachmyg it. practicing - its commands
and propagating and diffusing its teachings in any manner
whatever.

A Hadith is wransmitted in Safieelr Mustim as narrated
by Sayyidina Ugbah Ibn Aamir «% they were seated one
day at Suffah when the Prophet # came to them and said,
*Does any of you love that he should go every morning to
the market of) Buthan or Aqeeq and bring two she-camels
of the best kind without committing a sin or severing ries
of relationship?” They said, “O Messenger of Allah, every
one of us would like to do that. "So. he said, "If anyone
goes to the Mosque evervday and learns two verses (of the
Quran) or recites them then, that 1s better for him than two
she-camels. And. if he learns three verses. that is better
than three she-caniels, and learning four verses is betier
than four she-camels.™

This Hadith is just one example of the encouragement
that the Prophet 2% gave to his immah to recite the Quran
to interpret its Message, to put it into practice and to
diffuse its knowledge worldwide. The books of Ahadith
are full with other Ahadith of the same Message. This is
why the wmimah has done great service to the Qur’an and
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its sciences and made extraordinary efforts to preserve ifs
words and meanings. It we probe into these efforts, we are
held spellbound.

Efforts to understand and interpret the Quran are one
thing, the wnmnah has left no stone unturned to fearn and
preserve correct pronounciation aml defivery of its words
and the diactrical marks over its letters, They have
founded a science of this subject and we do not find an
example of that in any other language or religion of the
world, Take the science of Tajweed alone. Whole libraries
are found on the subject of correct reading of the Qur’an,

In short. of the many ways in which service is
rendered to the Quran, one is througl the books on the
sciences of the Quran.

This 15 a vast knowledge and it underlines the
principles and basis of exegesis. It tells us | how the
Qur'an was revealed to the Prophet 3. the reality of
wahy, the sequence of revelation, the period during which
the whole of it was revealed. the distinction of Makkan
and Madinan surahs, background of revelation and how it
helps in interpreting the Qur an, the abrogated verses of
the Quran. Meaning of many letters and many Recital of
Quran, its subjects, manner in which Allah has preserved
it, the stages which its writing and printing has gone
through, principles and manners of exegesis, correct way
to understand it and the errors that could mislead anyone.
Many other similar questions are answered in the books of
Uloom al Qur'an, |

There are books on this subject in Arabic. They
include: al Burhan fi wloom il Qur'an. 4 vols, By Allamah
Zakashi, af fgan, 2 vols. by Allamah Suyli. Manahil al
Irfan. 2 vols. By Shaikh Zargdn. These books are well-
known and reliable to this day and serve as source for
subsequent works and study. There are innumerable
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books in Urdu too that cover this topic. The most
comprehensive and distinctive is «f/ Bayan fi uloom il
Qur'an by Abdul Haq Hagqanists & aer ;.

However . in different times the requirements also
differ. With the influence of western thought and ideas,
fresh question came to be raised and had to be answered.
The subject had to be dealt with from a new angle, For a
long time it was felt that another book should be written
with a fresh approach but 1 had not an iota of idea that I
would have some part in it.

This honour seemed to be written for me. The
background of the story is that my respected father
Mawlana Mufti Muhammad Shafi ade df2e~, wrote the
Urdu exegesis of the Qur'an. Ma arif 1l Qur'an which is
published in eight volumes. We can say without the least
hesitancy that it is an unmatched urdu Jafseer on the
pattern of the righteous predecessors for the modern times.
And Allah granted i imumense approval. when the second
edition was about ra he printed. My respected father
commanded me to write down an introduction to it on the
important points of the sciences of the Quran.

| began to write it down in ohedience to him and while
[ was writing it down the earlier wish arose in me again
and the introduction became lengthy n spite of my efforts
to shorten it. When the manuvscript crossed (wo hundred
pages, | realized that that was too lengthy an introduction
for the Tafseer. and many important points had yet not
been touched!, So. on the advice of my respected father, |
swmmarized the introduction lor the Tafseer and it was
published with that. The lengthter work became parr of a
separate hook by itself. However, my engagement in other
tasks caused a delay in completing the book. When it was
ready, | had included in it almost all the material 1 had in
mind for the book.
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While [ cannot yet say it the book has everything that
is necessary for the present times, yet 1 have full hope in
Allah that as far as the subject is concemed. 1t includes
much of what we need to teach today. | have had to
consult many books to collect together the answers to
many known questions and to include fresh ones. If they
meet the approval of the learned then it 1s merely a favour
of Allah , otherwise, | have the satisfaction of at least
having initiated an effort for other scholars to complete it.
If it helps anyone in understanding the Quran, | will have
received my reward in full.

| request readers to pray that Allah grant approval to
my humble effort and let it he an asset for me in the
hereafter. Aameen.

P D DIV ST
And only Allah is the One who enables, the
Exalted, the Magnificent!.

Mulrammad Taqi Usmani
Dar Ul Uleom. Karachi

29 Jumadi al Awwel, 1396 A.H.
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shall be read till the Last Day.
Hence it is now an established fact that the Holy Quran

15 the most widely read Book in the world.
However, the conventional definition of "Quran" has

been made in the following words:
Sas Lt Jpieadl Cimbadt o S J e e J

g Dy ) 5 g2

The words of Allah that were revealed to His
Messenger $8. wrtien in Books and narrated continuously
fromhim wih out any doubt . ®

This detinition is upnanmimousty accepted by all the
tearned scholars without any difference of opinion.

8. at-Talweeh md al-Tawdeeh, v 1, p20, printed at Mustafa Press

al-babi, Egypt.
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recognise the state and ecstatic teeling it imparts.

Since in this kind of Wahky the Prophets get the honour
of direct conversation with Allah. this kind is regarded as
most superior and “honorific. Thar is why in describing
the ligh status of Musa (Moses) ‘89, the Quran States.

WAL h_s;fj.'.a alt I,JSP s

And 1o Musa. Allah spoke directly. (Au-Nisa 4169)

3: ANGELIC WAHY

ln this kind, Allah sends His message 0 the Propher
through an angel. and that angel conveys it to the Prophet.
Sometnmes the angel 1s not svisible bul only his voice 13
heard, and sometimes he comes in a4 human figure and
conveys the message, and sometumes he 18 seen by the
Prophet in his original torn: but this happens only rarely.

The Iloly Quran has pointed to the three kinds of
“WaelvT in the following verse.

o e G O A SE O e s
i b adly (T sl T

And 1t s not (vouchsaled) 1o a mortal that Allah should

speak o him except Iy revelanon or from behind a veil,

or that He sends a Moesscnger 10 reveal whatsoever [e

will by His leave,  tAsh-Shura, 43:51)

In thas verse. inspiration s Waly ar fheart. belind the
vet! means direct discourse and by sepding a message is
meant angehic Walny.

|5: Madarij-ul. salikeen v1, p37 by Ihnul Qayvim Matba'tus Sunnaiil
Mubammadiyah, Makkah Mukarramah 13537 AH.
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that was an extraordinary state and to get familar with it and
o get the benefits from i, the Holy Prophet %2 felt much
greater hurden, wSay}r‘idah ‘Alshih @ Jw &t 2, added her
own observation le the loregomng Haeditl

ﬁ..'F-.‘....a.L.BJJJ_.‘Ill.M.Lq.J”J'gﬁ_]lI hs;-a,_l'l-a_lp z'd‘;iujj

B R T A7 T
S U L!J,.F-.L...a.n.::.gd,;::,--..,}'lrj

I have observed the state ol Wadny on i during severe

cold and vet hiis Torelwead osed w be drenched with Sweat 2

[n another narration Sayyidah Aishah L@JJLM &\ ooy
said. Whenever Waliy came 1 him his breathing became
difficult, his tace turned pale like the twig of date-palm, his
front teeth began to clatter with cold and he ilsed to sweat
so much that its drops rolled down like beads.”"

This state of Waliy was sometinies so intense that the
ammal on whom he rode could not stand the weight and
would sit down,

Once he was resting with his head on the thigh of Zayd
bin Thabit <& when We/iv began to come, and it caused
much pressure on hu. Lhmh that Sayyidina Zayd <% thought
it would crush-down.?

In one narration of Musnad Ahmad the Holy Prophet
himselt said that m this torm ot Walty he feels as af his soul
was being squeezed out. >

Sometimes & faint sound of thus Walty was heard by other

19 Faid-ul-Bari pl9, 20 v | Cairo 1357 AH.

20 Sahih Rukhaii. v1.p 2. Hadith No .2,

21 Al-higqan vl:ipd6. Caire 1368 by Suyuti. ref Yon Sa‘eed.

32 Zad-ul-Ma’ad Fi Khair “Thad by Ibnul Qayyim vi1. ppl8-19
Al-Matba Al-Yanmuniyyah Egypl.

23, Al-FalpurRabbﬁni (from Musnad Alumad), reference *Abdullah bin
CAmr =3 w30, p2l1. Kitabus seerah Nabaviyah, Hadith No, 42,
Camne 1375 AH
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people as well. Unar @ said that a sound similar w humning of

o - - - 24
bees was heard near his face at the ome of descent ot Wafty.

2. ANGEL COMING IN HUMAN GUISE

T'he other method of Wealry mentioned in this tradition
wis that the angel used 1o appear in a human form and
convey the message. In such a situation, generally Jibril ¥
came in the form of the renowned companion Dihyah Kalbi
e Allama Ay ke & >, states that the selection of
Dihyah Kalbi «% was probably because he was the most
handsome person of his time. He was so beautiful that he
used to wrap a cloth round his face when coming out.

However. il 15 mentioned that sometinmes Jibril ¥ came in
other appearances too. In (he narration ot Sa{yidina'Unmr I
he iy said 10 have come as a total slranger, ® hecause 1t was
probably intended that the people be taken by surprise when
they find him talking informally o the Holy Prophet 32,

However, 1t s agreed almost unanimously that the angel
who brought Wehiv o the Holy Propher Mullammad 48 was
Jibril &k the Quran says:

U ke 8T L s s L e s .
A e 55 86 1 e 0
sav 4O Prophet) Whoever is an enemy of Jibril ¥8 (he
is an enemy of Allaly for surely he is the one who has

revealcd il (0 vour heart...  (Al-Bugiah, 2:97)

From this it becomes apparent that Wa/inv was generally
hrought 1o the Holy Prophet %8 by Jibril %%, However
lmam Ahmad ale & ie>, has quoted [mam Shaahi it ies
sk that during the first three years of Prophethood = lsrafil

24 Namwe as at 23 v320, p2) 2

25 ~Umdaw] Qari by Al-"Ainy v 1. p47. Istanbol 1308 AH.
26. Mishkatul Mii!jﬁth;l vi L phl Asaliul Maiiha, Karachi.
27 Al-liun v, pdty Awal Q.‘LH_I;II?[I'.LT. [l Sari vl pay,
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restrictions imposed by Islamic laws. These people make
the mischievous propaganda thal there 1s nothing like
non-Quranic Wahy and say that the entire Waliv sent to the
Haly Prophet #£ is preserved in the Quran, and whatever
commandments other than Quran he gave were 1n his
capacity of the Head of State and were applicable only to
the people of his time, and nowadays 11 1§ not obligatory to
follow them.

But this idea 1s totally wrong and ill-founded  We learn
trom several verses of the Holy Quran itself thas Divine
Revelation (Waliy from Allah) is not timited to the Quran
alone. but there are many other things in addition to the
Quran that have been taught through Waliv. In support of
this a few verses of Quran are cited below.

-

@her‘JUlfg_LaJchhnLﬂLh}b;

i o L S
And We alppoiméd nol the @ibfah which you (O
Prophet) have had except in order thar We miglht know

who foltowed ihe Messenger from him who turned back

on his heels. . (Al-Bayaruh, 2:143)

Every Musliim knows that for a considerable time in
Madinah the Holy Prophet # observed Salah facing
towards Baytal-Magdis (Jerusalem), and the above verse
was revealed when it was ordained to face Ka'bah again,
This verse states that the previous order to face
Baymul-Maqdis was test to know who obeys the order and
who rejects it. [t is noteworthy that the order to face Baytud
Maqdrs during worship has heen attributed by Allah 1o
Himself meaning thereby that He was the One Who had
commanded His Messenger to the direction of Baviul
Magdis. But the command itself is not found anywhere in
the Quran, It is clear that this order was given by Allah
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said” 'Allamah Suyiii 44 &>, has categorically
refuted them, hence such opinions cannot torm the
basis for this absurd belief.
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As far as the foregoing narration ot Bayhaqgi is
concerned, he has himselt written that if this 1s correct then
it is posstble that this wncident may bave occurred after the
revelations of Swurah al-'Alag and Surah Muddathihir 53
"Allamah Anwar Shah Kashmiri has stated that it is possible
that Surah Al-Fatihaft was revealed twice as was the case
with some ather verses once hefore Sural Al-‘Alag and a
second time after that. In that case it will have to be
admitted that the first revelation of Surahh Al-Fatihah was
not made as Quranic revelation bur the ange! had simply
recited it. and later on it was revealed as part of the Quran
al the time destined for it.5? Anyway. except for these three
narrations all other traditions are unanimous that the first
few verses of Surah af-'Alag were the first 10 be revealed.
‘Allamah Suyuti has quoted several narrations in support of
this view 60

MAKKAN AND MADINAN VERSES

You must have observed that the titles of various Surahs
8Y Holy Quran denote a Suralt to be ~“Makkan™ or
“Madinan”. It is essential 10 know the exact interpretation of
these words. Most of the commentators believe that 4
“Makkan” verse means a verse revealed betore the Prophet’s
4 arrival in Madinalh on his migration from Makkah. Some
people think that Makkan means a verse revealed in the city
of Makkah, and Madinan means the one revealed in
Madinah. But most of the commentators maintain that this
view is incorrect because there are several verses which were
not revealed in Makkah. but because they were revealed
before Hijrah (Migration) they are ¢lassed as Makkan. Hence
the verses revealed at Mina, *Aratat and during Mi'raj and

58: Al-frqan p23, v1.
59: Faydul Bari p23, vl
60: Al-liqanpd,v].
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even during the journey of migration to Madinal are classed
as Makkan verses. Similarly, there are many verses which
were not revealed in Madinah yer they ure called Madinan.
The Prophet 2 undertook several journeys after migration in
which he even travelled hundreds of miles away from
Mudinah yet all those verses that were revealed in those
places have been classed as Madinan, so much so that even
the verses that were revealed in the very city of Makkah or
its surrounding during the conquest of Makkah or treaty of
Hudaibiyah®! are classed as Mudinan. Hence the verse...

. . i"" - B2 3 L VI » . .T_ .L .
lal g1 otitall 13y Tt €70 Al Ty
Surcly Allah commands vou (0 Believers) that you

reslore the rrusts o thenr owners. . (AR-Nisa, 458

as Madinan although it was revealed In Makkah, 62

In short. atthough thie classitication of Makkan and
Madinan gives the impression that 11 1s based on the place
of revelation, in fact 1t relales to the tune ot reveldtion.
Verses revedled before the completion of Migration are
called Makkan. and those atter that are Madinan.

Although the Holy Prophet %5 is not known to have
himself classified a verse or a yuwrall as Makkan or
Madinan. Yet his companions and their followers, who lad
devnied their lives to the safeguard the words and meanings
of the Quran have pointed out as to which of them are
Makkan and which Madinan. For example, ~Ahdullah bin
Mas ud «% has said. “l swear by the Being besides Whom
there 18 none worthy of worship that [ know about every
verse of the Quran about whom it was revealed and where
was it revealed” % And Sayyidina Ali &% said. “By Allah,

6. For details see Al-burh an-fi-*wloomil Quruan p&8, vI. 91b
wdition,

62 Mana hil-ul-"irlan p ¥R, v

63. Al-ltgan py.  Bukbuw,
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| know abour cvery verse whether it was revealed at night
or during daytime, i the plains or over the moutains, "6

Mosily 1t had been these compamons of the Prophet $%
who told about the Surahs and verses of the Quran whether
they were Makkan or Madinan. However., we get
information from some other sources as well. For example,
the verses describing the incidence of Badr could only be
Madinan. Similarly, most of the verses wherein the Prophet
%% has been asked to address the idolaters of Makkah epuld
only be classed as Makkan. Hence some of verses have
been classitied on the hasts of such evidences and
conjectures. Bul since conjecture miglit vary there have
resulted some differences ot opinion among the
commentalors about some of the verses m this respect_some
of them classify a verse or surale o be Mukkan and some
others as Madinan.

Then there are some Suralis which are wholly Makkan or
wholly Madinan. For example., Swrah al-Muddathihir is
wholly a Makkan Surah and Swrah Al-Imran is entirely
Madinan. It has alsooccurred that a Swrah as a4 whole is
Makkan but contains one or more Madinan verses. For
example. Surah Al-A'raf is a Makkan Suraf bui lhﬁ VETSES
from JaJta_,.er._JLS'JJ'Iu)AJ! H]L.AJ o -.1"-:1 fu..in....h_;,-k?‘.&"j
are Madinan; or it may be the other way round for exaniple
Surah Al-Hajj is Madinun but four of its verses from yiay
o 131 II!_;JLU iy op M 0 10 aids gy e are Makkan. -

It also becomes clear that classification of a Surah as
Makkan or Madinan 15 based on the majority of its verses
but in some cases a Sural has been classed as Makkan
because its initial verses were revealed beforg Migration
although the subsequent verses were revealed after
Migration.6%

64: Al-Tiqan, p. [87. v2 80ih editien. Rel Mu“umnar,
65: Manahil ‘ut-Irfan v, plul,
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CHARACTERISTICS OF MAKKAN
AND MADINAN VERSES
After a logical analysis the commentators of the Quran
have described certain atiributes of the various Surahs
through which one can find at a glance whether a particular
Sruah is Makkan or Madinan. Some of these are rigid rules
while others are valid most of the time. The rigid rules are:
i: Every such Strah which has the word U5 (certainty
not) 1n 1t 18 a Makkan Surali. This word has beeu used
33 rimes tn 15 Surahs and all such occur i the second
half of the Quran.
Alfama Deereent «& & >, composed this camplet

_pelksls i Y i Ly

Y S | A SRS S
W was not revealed at-Madinah and 1t does not occur in
the first half of the Qurap.

2;  Every Surah containing a verse abour Sajdah is a Makkan
Surah. This rule is based on Hanafi school of thought
because according o them therg is no verse of Sajdah in
Surah Hajj but according o Imam Shafa‘ there is a verse
of Safdah 1n this Surali while it is Madinan Surah, hence
this would be an exception to the rule, %62

3. _Every Surah, with the exception of Surah ai-Bagargh,
which relates the story of Sayyidina Adam ¥4 and
Iblis is Makkan.

4:  Lvery Swraht in which a permission of Jihad or its in
junctions are given is Madinan.

5:  Every Surah is Madinan wherein there is 4 mention of
hypocrites. Some scholars have exempted Surah

'‘Ankainig from this rule. Bul in fact this Suragh on the

whole is Makkan but the verses that mention hypocrites
are Madinan.66b

o6a: This characteristic is derived rom al-lty wn and other sources. It
conforms to the contention that suruh al-Hajj is Makkan but if we
go by cerlain Sah abis am! Tabi*in that it is Madinan then surah
Hajj is an exception to this ruling . (Mauluna Tagr Ushianit

tob: Manahil al *Iefan, pl19), vl
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The tollowing characteristics are general and frequent,
but sumetimes it may happen the uther way about.

[ In Makkan Swralis people have been generally
addressed as oW b (O mankmmd} while in Madinan
Surahs they have been addressed as 'yl udlt ol (O you
who believe).

2. Makkan Surahs and verses are generally short and
concise while Madinan verses and Surafts are long and
detailed. '

3: Makkan Surafts generally deal with affirmation of
oneness ot Allah. Prophethood, Hereafter, picturising
the Resurrection. words of comfort for the Holy
Prophet # and the events concerning the previous
nattons. And, there are very tew injunctions and rules
in these Surahs, Contrary to this Madinan Swurahs deal
with social and family laws, injunctions relating to
Jihed huedud (limits) and duties.

4:  Makkan Surahs mostly speak of confrontation with
idolaters, while Madinan Suraliy with the people of the
Book and hypocrites.

5: The style of the Makkan Swrults 1s more eegant. They
contain more similies. metaphors, allegories and
parables. and a large vocabulary is used. The Madipan
Surahs have a comparatively simple style.

The ditference in mode and siyle of the Makkan and
Madman Surahs result from a difference in environment and
addressees. In the Makkan stuge Mushms were confronted
mostly with the idolaters at Arabia as no [slamic state existed
then. Henge, greal emiphasis was luid on restoration of Faith
and Beliel. moral reforms. arguments for refuting idolatry and
on the miraculous status of the Holy Quran. Contrary 1o this.
Islamic state had come into exislence in Madinah. The people
were coming into the told of Islam in increasing numbers,
ldolatry had been confuted on the literary level, and the entire
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ideological confrontation was now against the people of
Sceriptures (Jews and Christians). For this reason greater
emphasis was laid on laws and commandments, Rights and
Duties and refuting the false innovation of the people of
Scriptures, The mode and style was adopted accordingly,

Every upright person can easily understand this
difference in the style and description of Quranic
mjunctions in the light of the evolution in human
environments. But certain Orientalists whose hearts are
kindling with the fire of enmity with Istam have tried to
deduce self-conceived conclusions trom the difference in the
style of Makkan and Madinan verses and Swrehis. Hence,
some of them conelude that the Quran is the work of the
Prophet 3% because ils style varies according to changing
environment. [t it was the word-of Allah its style and mode
would not bave varied witll clange in the surroundings.

Anyone having the slightest sense of justice and
rationalism in his heart would realise the absurdity of this
objection. The true spirit of eloguent and laconic
discourse s that it should correspond to the needs of its
environment and the person addressed. Sticking to one
rigid anode and style 1n all kinds of enviroments and
varying types of addressees would be distasteful in the
extreme, betraying an ignorance even of the fundamenta!
principles of u linguistic style. Only those who are given
to raise objections for the sake of criticisug attribute such
distaste to the words of Allah.#7

67 For detuils see Manahil-ul-1rt an pp 198 1 232 by Shaikh Zarg ani.
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the occasion of the Farewell Hajj. Thus all other verses
revealed at that occasion are summer verses, ¢.g.

- * . L] - I -
{Al-Ma’idah) ;.g._v.\ (._{." ARy {-};.H
4:  Shita’t (Winter) revelations: These are the verses that were
revealed during winter for example. the verses of Suraft
An-Nur.. ...

’;‘.’u- PR T ,#",' “.-il " A -.lt -..‘i;.
N T a5ia U See s il Ve R )

A e s RN
] |
(VY Caty 0::..:1:.9 s :J ;._;4.: :):S 6)}5 I__g_U'r}
which condemn the slanderers of Sayyidab “Aishah o2,

s Jw o were revealed during winter as has been narrated

by ‘Sayyidah Aishah g Jwdi o=, herself as stated in

Sahih Bukhart. Similarly. the verses of Swralht Al-Ahzab

about the Battle of Trench are winter revelalions because

this battle was fought in winter,

5: Firashi Revelations in bed. These are the verses that
were revealed when the Prophet was lying on his bed,
for_example, of Sural Al-Maaidah o - haasy &)
(verse 70). "Affamal Suyuti has mentioned two more
examples of this type of verses,

6:  Newmi (Revelations during sleep): Some scholars have
described certain verses as having been revealed during
the Prophet's ¥ sleep. In this connection they quote a
narration from Sabib-Muslim wherein Sayyidina Anas
% has stated "The Holy Prophet 3 was once sitting
among us when he suddenly got a wink of sleep. and
thereafter he raised his head. smiled and said that a
Suralt has just been revealed to him. and then he
recited Suralt Al-Kauthar.”

But the truth is that no verse was revealed to the
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Prophet 38 during his sleep. The state of sleep referred to
in the foregoing incidence is called &,w& in Arabic. Imam
Rafa'T 4 & de>, and others suggest that it was not sleep
but a particular condition peculiar to the Prophet #%
generally experienced whenever Waliy was sent to him.
Therefore it is wrong to presume that Wahy descended
while he was asleep 4llama Suyutl «le & e, concurs with
Imam Rafa‘l ale & ia>, 70

7:  Samavi (Revelations on the Heavens): These are verses
that were revealed during the Holy Prophet’s Ascention
(Mi'raj). In this connection we find only one narration
in Sahih Mushim according to which the last few verses
of Surah al Bagarah were revealed during this journey
near Sidrar-ul-Muntaha.”

8: Fida i (Revelations on the air); *Alfamah Tbn ‘Arabi
has described another type of revelation that was sent
down neither on earth nor on the sky (but somewhere
in the atmosphere). According to him, three verses of
Surah as-Saffat., S\ wsand one verse of Surah
az-Zukhruf. Wiy e el e Uy ha J04, belong to this
category. But ‘Allamah Suyutl ale & iw-, has stated
that he could not find any authentic proot for this kind
of revelation.

70: Al-ligan v1, p23,
71: Al-ltgan vii, p24.
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used to hearing long eulogies in one sittling. and piecemeal
revelations were rather astonishing tor them. Apart from
this, even before Quran. other divine Scriptures namely
Torah, Zaboor and Injeel were revealed each as a
complete Book all at a time. the piecemeal method was
not adopted in their case. Allah has Himself provided the
answer [o this guestion in the following words:

oty i OTE e X3 Uy fas i U6,
S w5 Gy oy 2y v g 3 s
0 Vemis -y 3 Bee )
And those who dishelieve say, “Why has not the Quran
been sent down on him all at once”” Thus, (We send
down} thal We¢ may strengthen your fieart (O Prophet)
thereby: and We have rehearsed it 1o you in a well
arranged pradual rehearsal. And they come not (0 you
(0 Prophet} with. a similitude but that We bring 10 you
the Truth {agamst it), and the best explapation.
(Al-Furgan, 25:32-33)
Imam Razi has presented several reasons for the
gradual revelation of the Quran in his exegesis of the above
verse. Let us go through a summary of his presentation:

[ The Holy Prophet Muhammad %% was unlettered. He
could noi read or write. hence if the entire Quran was
revealed all at a time it would have been difficult to
memorize it. Contrary to this Suyytdina Musa #8% knew
reading and writing Torah hence was given o him as a
complete Scripture in one go.

2: If the entire Quran was-revealed all at a time, it would
have become obligatory to obey all Commandments at

once and this would have becn against the wisdom that
has been one of the objectives of Shari'ah.
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exclusive-ly applicable to that person, or group or
thing alluded (o in the Quran and it shall not apply to
others even though the same attributes may be found in
them, for example the verse of Surah Al-Layl:

-

|'-' . -~ u “ s ll-il .d-l-i'ﬂ . ’ni’ .
O S db Jh MO BU Loy
Far removed from it will be the most God-fearing who
gives his wealth 10 purily himsell, (Al-Layl, 82:17-18)

This verse was revealed about Abu Bakr Siddig <85
whose practice was to purchase poor slaves and then free
them.!®? Here. the name of Abu Bakr has not been
mentioned but the attributes pertain to him and narrations
of the Prophet #% 1ell us that it refers to Abu Bakr <%
alone and. therefore the grace of this verse is reserved for
him. For this reason, Imam Razi has inferred from this
verse that Abu Bakr Siddiq <% is the most exalted among
all mankind afier the Prophets at.Ji wgls because in this
verse he has been described as “the most devoted.”™

And another verse says..

Sl it e S0 )
Surely the noblest among you in the sight of Allah s the
most pious of you. (Al-Hujurat, 49:13)

There is consensus among the commentators that the
verse specifically refers to Abu Bakr 4% even though he
has not been named, because of two reasons. First, the
word &Y' (Al-Atga) can be used for a specific person only
due to the prefix J' (Al} according to Arabic grammar.
Secondly, the Hadith of the Prophet %% confirms this
assertion.

Hence the verses would noi be applicable to anyone else

103: Asbab-un-Nuz ul ti] Walidi p255.
104. Al-ltgan, v, p31.
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About this verse Anas bin Malik «% states that ths verse
has been revealed about those Compantons who kept
themselves engaged 1n oftering optional Salah between the
Muaglrib and Isha obligatory prayrers. in another narration he
has been quoted o have said that the verse has hbeen revealed
about those who kept themselves awake for the “Isha Salahs.
Some other Companions consider (f o be attrthuied to those
who used Lo wake for late night prayers (Tahajjud). i

On the face of it, the varying interpretations scem to be
due to different causes of its revelation but in tuct these are
the various attributes of this verse and it includes virtuous
deeds in its meaning.

b; If there are two narrations used in the exegesis of a verse.
one using the words.., W8 3 W35 (This verse has been
revealed about such nuatter) and the other specifically
mentioning an incident the cause of its revelation. Then in
this case the latter natration will be relied upon. The
former, narration being non-specific g relatgon o the cause
of revelation shall be taken as narrators own inerpretation
ar opinion, For example, the Quran states. .

o da - . A _:_-,.a- . ‘i" I = 4 :_.-r
ER \ i A AR
Your wives are u Lillage lor you so come ta vour tillage
as you will, : (Al-Bagarah, 2,223}

About this verse Bukhari has quoted Ibn *Umar % as

saying that it has been revealed about recral coitus with
women. "% But fabir % and -Abdullah bin “Abbus & o,
g Jw specify the cause of its revelaion to refute the
prevalent Jewish conception that vaginal coitus with a woman
in lateral or prostate position will result in squint-eyed
oftsprings. Thus, this verse has clarificd that coitus should be
exclusively vaginal but any posture may be adopted for it, 113

11} Talsir Jame-ul-bayan by Ibn Juriv, pp 37-58, Maimniyah, Egypt.
VP2 Al-Tugan, v, p32.
|13 Ashabun Nuzul i -Wahitdi p4)
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Of the two foregoing narrations. the version of Sayyidina
Jahir «% and Sayyidina Ihn Ahbas <% is preferred because it
is specific and detailed while 1bn ~Uniar’s narration will be
taken as his own interpretation.!! In fact even he does not
read in this verse permission for recial coities. Rather, he
means that the verse prohibits this the unnatural act, 15
(hecause in it the woman has been called a ti)lage, that is, a
means of production of human race which 1s not possible
through recral coitus.)

2: 1f one narration is supported by a sound transmission
and the other has weak or inconsistent precedents the
former will be adopted and the latier ignored. For
example the initial verses of Suralt Ad-diha

0 U Uy i, 23y Lo ow 13 0 sl

By the morning brightness, by the night when is s still,

your Lord has not forsaken you, nor s He displeased.
PAU [ Jaha 93 1- 3

Bukhari and Muslim have narrated the version of
Jundub i#: ascribing the background of these verses to an
incident when due to some trouble the Holy Prophet #%
could not offer Salar-ut-Tahajjud (late mght pryers) for one
or two nights. On this an unbeliever woman taunted him:
*It seems that your Satan (God for bid), has deserted you,™

On the other hand. Tabarani and [bn Abi Shaybah have
quoted Khawlah, the grandmother of Hafs bin Maisarah
e Jw d oy that a puppy once sat down under a cot in the
house of the Prophet F oand died there. “For four days
thereafter no Walty came to Inm and he asked me what has
happened in the house that Archangel Jibril was not coming
to me, [ thought | must clean the house. When 1 swept

114:Al-Irgan v|. p32.
1 15:Manzhil-ul-*Irfan v1, plO&.
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under the cot the dead puppy wus discovered under 1t ™

These verses were revealed on this occasion. Bul this

narration is not based on authentic precedents because. as

Hafiz 1bn Hajar says some of its narrators are unreliable.
Hence, the narration carried by Bukhari has the reliable

hackground of revelation of these verses. 116

3: Someumes both the narrations are based on authentic
precedents bur there may exist a4 reason o prefer one
of them. For example, the precedents of vne of them
may be more authentic than of the other. or the
narrator of une was a witness of that inctdent while the
other was not. In such a situation the parration having
stronger reason for preference will be adopted. For
example the verse of Surali Al-Isra, says.

--.l.-*

ot T
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OLL';J;u U1 (,L,J1 %
and they ask you (O Prophet) concerning the Spirit, say,
“The spirit is by the command ot my Lord, and you
hiave not been given of knowledge cxcept a little. ™

(Al-Isra, 17:85)

lmam Bukhari carries a Hadith about the background of
revelation of this verse from *Abdullah bin Mas'ud. He said,
“1 was going with the Prophet in Madinah and he walked
with the support of a date-stick we -passed by some Jews.
They said to each other that they should ask him some
questiuns, Accordingly, they asked him to tell them about the
Spirit. On this he stopped and after some moments raised his
head and 1 knew that he was recetving a Wahay, Then he
recited the verse gdi- o) a o 300 8 (say. the spirit...)"

The other version is quoted by Imam Tirmizi from Ibn
‘Abbas «% that the Quraysh of Makkah once asked the

P Al-ligan v. ! p.33 where more examples may be found,
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Jews 10 advise them what they may ask the Prophet %%, The
Jews suggested that they ask him about the Spirit and then
this verse was revealed.

The first version denotes tlut this verse was revealed in
Madinah while the second one sugygests that it was revealed in
Makkah, The precedents of both are correct. but preference
will be in favour of the first because its narrator *Abdullah bin
Mas ud <% was himself present when the incident occurred,
but it is not ¢lear from the second narration whether the
narrator was himself present when the mcident occurred. 117
4:  Sometimes there are more causes of revelation of a

verse than one. Several wdentical incidents oceur one

after the other and the verse s revealed concerning
theni. Now, one narrator cites one incident while
another other incident as its background. Apparently,
they seem to be contradictory but in facl there ts no
contradiction because both of them are causes of
revelation. For exantple, regarding the verses ot
Suarah An-Nur-aboul Li‘an {oath of condemnation)
lmam Bukhari has quoted *Abdullah Thn *Abbas & =,
lage Jwi as saying that Hilal bin Umaiyyah % in the
presence of the Prophet %2 accused his wife of
commiftting adultery. On that, these verses were
revealed... .all_ gz Opp iy {And those who
accuse their wives...an-Nur. 24:6} Again. Bukhari has
quoted another narration by Sahl bin Saad < that

*Uwaimir <8 had asked the Prophet %8 whether a man

will be liable for indemnity of blood if he kills the man

whom he finds having sex with his wife.

What should he do in such a situation. The Prophet 3%
said, “Quranic verses have been revealed about vou,”™ and
then he recited these very verses. There is yet another
narration in Musnad Bazzaz citing Huzaytah <% that the

117.Al-lgan v1. p34,
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of Wahy described in detail earlier. The exegetists liken 1t
to ‘Repeated Revelation.” Everytime it was inspired in the
heart of the Prophet ¥ it was like a fresh revelation. 2!
The doubts or differences that are created in connection
with the causes of revelation through Alradith can be
removed if the above six principles are kept 1n view,

121:Al-Fawzul Kablr p22, {Ma'rifah Asbab-un-Nuzul).
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variations nor did he intend to elucidate the seven
readings through the seven recitals,

On the same basis some scholars have opined that
‘readings’ include all the different recitals, but the
word ‘seven’ does not specify the number seven. It
means ‘many’. The word ‘seven’ is very often used mn
Arabic language to denote excess of something. Here
also the Hadith does not intend that the ‘Readings’ on
which the Quran is revealed are specifically seven, but
it denotes that the Quran is revealed in ‘many’
readings. Of the earlier scholars, Qadi ‘Ayad & %,
¢ held the same view.!2% and in the latest period
Shah Wali-ullah upheld the same opinion. 17

But this view does not seem to be correct because

Bukhari and Muslim have quoted Ibn ‘Abbas «# saying that
he heard the Prophet #& say:

) .nJ.gj:...-'r Jj\ ['15 ;i';n:ri} ..__.!J,-.- ul.F—J._IIJ- LEJIJ:!'-

LR T P
Jibril taught me the Quran in one reading but I wrmed to

him and did not cease asking him to allow more until he

ended up at seven readings.128

The tradition is reported in detail in Muslim on the

authority of Ubayy bin Ka‘'b «&% that the Prophet #% was
sitting by the pond of Banu Ghifar.

of At whaat 1 o 2l o ot JLa podl ade 15 o o

127:

128:

: Awjaz al-Masalik tla Muwarta Imam Malik v2, p56, Saharanpur

Press, 1350 AH,

Musaffa Sharah Muwatta v| pl87. Farugi Press, Delhi, 1293
AH. |

Manzhil al-‘Irfan, v1, p!33.
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So Jibril ¥ came to the Prophet % and said, "“Allah
has commanded you that all your people should recite
the Quran following one method of reading.™ On that
he said, "l seek the forgiveness of Allah, my people
do not have the ability to do s0.” Then Jibril came to
him again and said. “Allah has commanded that your
people recite the Quman following two readings.” He
said, “[ seek the forgiveness of Allah, my people do
not have the ability to do even that” then he came a
third time and said, “Allah has commanded you that
your people should read the Qumn following three
readings.” The Prophet = apain said. I seek
forgiveness from Allah, my péople have no ability for
thal too.” Then libri! ¥ came a fourth time and
said, "Allah has commanded you 10 letL your people

recite the Quran following seven readings.”
Hence whichever recital they would foliow will be

t‘:ﬂrrt:i:t.lzg

The context of these narrations indicates clearly

129:Manahil ul ‘Irfan, v1, p133.
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3+ Variarions tn the posuion of diacritical marks. There 1s
a variance n 1'rab the Kasrah. tathah. dammah:
1 i Uy hecome w38 Slatl and At 5 ety
become il 5 Al
3. Variations Caused by Omissions and additions: There
is an extra word n a reading which s not found in
another. For example &Y'y S s Ly is 2y Sdla in
another ¥ oo a8 a1y @Y gz s 20 1N another.
Variations of placenwit of words:
A word precedes m oa reading while 11 follows n
another. ¢.p. sl el 3 5w Losbr g becomes S el
O sadl VB S
O Vunationy consed by replacement of words;
IMhere s a word o one reading bur guire aother word

U

n the oher reading. v.g s hecomes W =i and s
DRP RN SV clb
Verrrertions of acceni >0 rests round changes o fafkhin,

-1

tergiep. ninital, gase. madid, Tz, har and idgham

{e.¢ Musa read with Tmalah becomes like nnhdvius

|I'H: scheme of Imam Abul Fuadl Razi appears more
m|11prr:h::n~;m: as compared to that of “Allamah Thoul
Fazart, “Allamzh [bit Qutavhah and Qudi Abu Tayyib in that
o varanon has been lett out in this. Contrary to this, the
schemes of the other three seholurs do not contain the last
mentioned variation (o accent). In Imam Mulik's scheme
we do find mention of variations of accent, but we do nat
tind adequate clarrificaion of varixiwe, for example. their
additton or omission, prefixing or suftfixing, and
replacement of words. Imam Abul [Fadl’s description akes
account of alt these differences. Imam Jazari who spent
more than thirty years pondering over the seven readings
has also quoted this scheme with great emphasis and no
objection has been raised by him. Rather, taking his view

148 Fathul Bari. v9, p24.






HiN

An approach 1o the Quranie seiences

Dialecis and Recitals a8 two separate things. A
common problem in the views of ‘Altamal lbn Jarir
and tmam Tahavi is that we accept that two kinds of
Jitferences existed in the recital of the Quran. one
pertainmg to dialect for ahrat) and the other o recital
and rhat the former wus abrogated but the latter
persists, But we do not find even a weak radifion in
the vast cotlection of Alwrdith 1 show that Dialects and
Recital are two separale things. The Abadith mention
only variation in dialect. (ahruty and at rsfor this word
that the erm “Recitdl™ has been-extensively used, [f
the Recital were something difterent Irom these there
must have been some indication in the Traditions.

Why ts it that Tawater Aliecith pertaining o variations

in Dialect may he tound. but there is no mention of
variation in Recital as distinguishbed from those Ajadith?

How can 1l be possible (o say, just on conjecture, that

apart from the variations of dialect there was yet another

lype of variation i the words of the Quran?

In the foregimma proposition this difficulty 18 otally

elimmated because 1t uses the terms Dialeet and Recitals as

omne and the same thing. sy synonyvinweusly,

1

-,

I we accept the view of “Allamaly Ihir Jarir then we
have 1o assume that sixooul of seven renderings have
heen abrogided or have become ohsolete amd only the
Quravsh versien contnues. The present recitals are
vartanons of that. The ditficulties in accepting this
view shall be discussed e detil subsequently. In the
nreferred view, however, there are no such defecis
because, accordimg to i, all the seven renderings
remain sate and existent cven today.

Accarding 1 the preferred view the meaning of Seven
Dialects is undispured while we have  to resort o
conjeclures in the meaning of ahrut”™ or in the
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[bnut lazar all seven letters belonged to the Quraysh

dialect and 1t remains ambiguous as to why the

vartations of reciial were allowed to continue when the

Quran was meant to be revealed in only one diatect?

This objection is based on the idea that the Prophet %%
asked tor the facility of reciting the Quran on seven letters
im view of the vanations in the dialects of various tribes,
and it was for this reason that Ibn Jarir termed the Seven
Dialects as “Seven Dialects of Arabia™. But this is a thing
that 15 not supported by any Hadirhi, On the other hand, in
otie of s narrations the Prophet 3% has clearly elucidated
what was 1 his mund when seekig the facility of seven
letters. lmam Tirmizi has quoted Ubayy bin Ka'b with
authentic evidences:

b ot sy ey ade Al Lo D)y, D

UQJAPJQ}{UWJLJJUHJ#)JL&
| Loy

_qfﬁ@}miﬂujﬁg 2 et U3

Phea T x_,;....;;'l'-_jll sty

The Holy Prophet %2 met Jibril 9 near the rocks of
Marwah. He said to Jibril ¥, I have been sent o an
unlettered nation wiich comprises the aged nearing their
araves, elderly women and also children.™ Jibril ¥
said, “Ask them to recite the Qumn on seven «hrul,"152

In another tradition of Tirmizi again, the Prophet #% is
reporied to have siad o Jibril ¥4

152 An Nashr-fil-giraaw) “ashr. v, pX
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been dealt with, even though there iv a narration according
to which “Seven Dialects™ mean “Seven RKinds of
meanings.” Imam Tahavi has quoted “Abdullah bin Mas*ud
as saying that the Prophet 3% said:

,Jl_:,.ij..L:-'IJJJ:- L}PA:—'I;;._J'L;;JJ}QJ}“}"'IM_J'L;QW NIES

-vo b Al

[y

3 Vo gty s B B e gl e
C_it J\;_.LJML;;,”;;;,_. gl

Formerly the Book used 1 be revealed in_one chapter on
one letter and the Quran has been revealed o seven
chapters on seven letters. The seven letters are Zajir
(that which testricis), Amir (that which commands),
Halal (permissihle), Haram (Probibired). Mulbkam
{Established), Muta-shabeh (Exacl nicaning not knowny,
and Amthal (Examples),

[1 18 on this evidence that certain scholars have
attributed the Seven Letters o seven kinds of meanmyes,

But the above Tradition is based on weak precedents.
Imam Tahavi has stated about this Tradition that it is
reported by Abu Salamah as a narration froam “Abdullal bin
Mas'ud, but Abu Salamah never met “Abdullah hin
Mas-ud. 134

Apart from this. explaiming all such views attributed to
earlier scholars Haliz [bn larir Tabari says that these
exXpressions were not made as an inlerpretation of the
Hadithi on “Seven dialects™ but they meaant to sayv thar the
Quran consisted of this type of subjects.

As for those who have commented on the Hadith nselt,
their opinion 1s patently wrong. Anyone with 4 rudiment of
understanding will know on casting a superticial glance on

| 54: Mushkil-ul-Athar v4, pl&3s.
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P Al 2 gl e B W Legd OV RNE e g N
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v g ol B o g D5V Al sl
gl 85 I i M e i e
ieenall CosWY OV wlpo gb ciler Jaih i

Stabagld yale JW i) sgdadi oY

“As far the question whether the Quran and its copies
that were compiled by Sayyidina Uthman <% comprised
all the seven versions or nol. is a great prohlem on
which there are differences among the scholars. The
view of jurists among Reciters is that they consisted of
all seven letters. They base their opinion on the premise
that it would be untawful o give up reproducing any of
the seven Readings on which the Quran was revealed,
and the companions had collectiveiy copied them from
those written by Abu Bakr and “Umar wgs Jw ét o).
and one copy each of it was seot o different cities of the

Muslim world. Simultancously. they arrived at a















An approach to the (hicanic sciences 137

s readers. besl conforming to his nature and be nearest
to his dialect, " This 1s because it 1s difficult to give up or
change one’s style of conversation of which one has
hbecome used to. And today we are more in need of this
facility due 10 the 'Ajmi influence on our language and

aur alienation {from Arabic eluquence,“mﬁ

And Imam Ghazzali has defined the Quran in his hook
" Al-Mustafa”™ as under.

A g Ui
{The discourse that has reached us uninteirrupted in
accordance with the popular seven Readings bound in

167
two cardboards as the Book.)

it is evident from this that Imam Ghazali also believed
it the perpetual existence of the seven Readings.

And Mulla "Ali Qari &k & ia>, (died (014 AH) has
wrItien,

Az 5 b gradt 3 el AN OV ) CaiS p i g 8 ylealt ade 1Sy

Sl i by Y3 LG B L O e | ypamdly
And it seems that it was inspired to the Prophet 3% that
uleimately seven recitals {of the Quran) will be left
amoeng his pcople. Hence the same are existing today

and there i1s a consensus on their being continuous. And

the majoriiy belicves that recitals other than these are

166: Abul Walld Al-Baji Al-Muntaqa Sharzh Al-Muwatta vi{, p34.
167: Al-Mustafa v1. p63 Egypt 1356 AH.
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“know it well that all the scholars have 1 consensus
on the fact that “Seven Dialecis™ dovs not mean the
popular  seven recials, and also 1l 18 not true that
every letter he one of the seven Recilals. This means
thut “Seven Recitals™ and “Seven Dialects™ are not
the same thing as may be mistaken from the word
“Seven” i the frst sight But there js a2 relaton
the generalisation and spucit'i::minnml herween these
Dialecis and ~“Seven Recitals,” and how can they be
the same when the recitals are not lunited 0 seven as
has been explained by ~Allamah lhn-lazari in his An
Nashr fil Qira atil-'Ashr. However, the word of
“Seven Recitals™ has become popular because
"Allamah Shatbi had compiled these very “Seven
Recitals. ™ Know 1t further that some people think that
there 15 1ota!l alienation between the seven letiers
and there s no link among them. In facr it is nor so,
but sometimes the difference butween two letters
pertains only Lo solitary phrase or additional phrase,
and somelimes Lhat of conjugation. sometimes thal of
past and present tenses, and someumes only that of

retatmng the (Hamzah) and smaplilyimg . Thus, all

170, Faid ul-Bari v.3 pp321-322 Sunme of the recitals are of the
‘Seven Dialects” for imstance., all the contriving Readings and
“me are et from i as the rare anes or the ones without dispute.
some of the differences of the *Seven Dialects” are not part of the
Seven Readings. c.p. the recitabs af Imam Yargqub, Imam Abu
Tarfar and their successors dlthough of the seven Diadects they are
not of the seven Readings. (Mulfammad Tagi)
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remarn preserved 1l the Day ot Ressurrectuon.

if Sayyidina Uthman <% had compiled the Quran on
one letter after abolishing six letters there must have
heen some mention of it in the vast treasure of
Ahadith. Buot it is not so. On the contrary. there are
clear indications that all Seven Dialects were included
in scripture prepared by him, (urther that he had got
this scripture prepared in accordance with the
parchments collected by Sayyidina Abu Bakr «# and
the two were matched together atter 1t was written.
Sayyidina Zayd bin Thabit <& has stated....

“| compared the scripture with these parts and there

was no ditference in them.”™ Hatiz 1bn Jarir also concedes
that the seven Dialects were extant in the times of Abu
Bakr <% so his cupie'i shnuld have had these included in
them. Su if Uthman «% had removed them Zayd bin
Thabit <% could not Imve said as he did,

*There was no difference in them.“”"'

‘Allamah Ibnu! Anbari has quoted the famous Tabai'i
(successor) ‘Ubaydah Salmani in Kitab-ul-Masahif as
under

Our recital on which Uthman <% collected the people

was that of “Last Revision’ of the Quran by the
Prophet A 174

This statement of "Ubaydah als & as>, clearly indicates

173 Mushkll ul Athar v4. pl93.
174; Kanzul Umma[ Hadith No: 4840 v1. Dairmw] Maanf, Daccan

1312 AH. The same tradition has heen reported by Ibn Hajar in
Musnad Abmad. Abu Dawod and Tabari Fatah al Bari v9, pl6.
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[n the vast collection of Ahadit/i we could not find a
smgle example that cowld prove that there were two kinds
of differences in the recital of the Quran, one pertaining
to Seven Dhalects and the other to Recitals. On the
contrary, we learn from many narrations that the two
were one and the same thing. because the terms
“Difference in Recitals™ and “Difference in Letters or
Dialects™ have been used for one and the same difference.
For example, Ubayy bin Ka“ab has stated as under:

e Lo Sl s et Ui daa o)y i doneel oS
Ulona 5 glaall Upniad Lals ambus 3583 (5 5i Fel 3 Tana! oo
r O el by ade Al Lo g, e G
w2 i) G g 36 B T T s g ade L S5 3T
o ol b el e B oo D ) Lan
Yy S ek b daid Legils (Lo e e D
e sy ke Lo alll g 5T, Lo 2lalondl 3 o750
alt B GIST § B mais (5 dae oo b ks A3
G OB O o e g3y OV J N 63
e ol 3 il Jos o e Oge Ot adl s O o
e ol 3 a2 5 S e Dpr O Al s b >

NN JES P
"] was it the mosque when a man entered and started
offering Safa/i. He recited the Quran in & way that

appeared unfamiliar 1¢ me, Then another man came and
he made u recital that was differeal from that of the first
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The answer to this question is that in the definjtion of
“Seven Letters”™ that we have adopted. seven variations of
recitals have been described one ot which is the use of
synonyms. Sayyidinag Abu Bakr % has not given a full
explanation of "Seven Letters™ but has given only one
example of it and only une kind of variation, that is the use
of synonyms.

Such use of synonyms was very common in the early
days of Islam because all Arabs were not fully conversant
with the Quraysh dialect, Hence greater flexibility was
allowed in the beginning that they could read the Quran
with any ot the synonyms they had hedard trom the Prophet
#¢. Hence in the beginning quite frequently one recital had
one word and another had its synonyms. When people
became familiar with the Quranic language this type of
variation in recitats was gradually minimized. When the
Prophef 3% revised the Quran twice with Jibril $8, most of
these synonyms were abrogated and thus the difference in
synonyms was brought down o a hare minimum.

Sayyidina Uthman <% did not incorporate such
SYnonyms in lis scripture as were abrogated in the “Last
Revision™ because their state had now become like the
abrogated verses, However, the variations of recitals that
were retamed in the "Last Revision™ were also retained by
himm. Thus the variation quoted by Sayyidina Abu Bakr <
in the above Haditl is just an example, most of which were
abrogated in the "Last Revision™ and hence could not be
incorporated in the “Uthmam scripture, nor the present
recitals include them.

The foregoing conclusions are summarised 1n three points;
11 Several recitals of the Quran were abrogated during the

“Last Revision™ of the Quran by the Prophet % with

Jibri] el
2: Sayyidina Uthman <& pot his scripture compiled
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with Jibril %8 once every vear, so in the year of his
death he revised it twice. Whatever was abropated or
changed on this occasion, "Ahdullah bin Mas ud was

witness to thar. 183

it is obvious that on the occasion of “Last Revision”
many of the recitals were abrogated by Allalh Himself. The
variations of synonyms descrihed by Abu Bakr «# must
have been abrogated at that time bhecause Sayvidina
‘Uthman % has compiled the copies of the Quran in
accordance with the Last Revision and the variations of
synonyms are only rarely found in then.

ABDULLAH BIN MAS‘UD AND
HIS TRANSCRIPT

4. The fourth doubt that can be raised on the above
mentioned view 15 that it is proved through several
narrations thar Sayyidina *Abdutlah bin Mas ud <% was
not happy with the compilation of the Quran done by
Sayyidina ‘' Uthman 4% and he did not allow his own
transcript to be burnt. So if Sayyidina “Uthman <% had
not ‘abelished six Letters where was the reason of the
objection by *Abdullah bin Mas ud &7
The answer to this objection 1s that in fact *Abdullah

bin Mas'ud % had two objections on the work done hy

Sayyidina ‘Uthman <%  First. why was he not associated

with lask of transcription of the Quran, and secondly, why

the other transcripts were burnt?

Imam Zuhri has been quoted in a narration in Sahih
Tirmizi that Sayyidina 'Abdullah bin Mas'ud 4% had a
grievance as to why he was nol given task when he had a
longer record of the Prophet’s company than Zayd bin

I85: Hafiz [bn Hajar has also reproduced different versions on this
subject {Fath ul Bari v9. p36)
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meaningwise all these letters were Lhe sume. Thus, 1if
someone has read the Quran only one recital (Letter) he
would learn the subject of the Quran and he would not be
in need of another recital to acquire due guidance from
the Quran. There is aiso no difference of opinion. not
even the slightest, that the Transcripts of Sayyidina
“Uthman «#% were prepared with utmost care with full
endorsement and affirmation of hundreds of Companions
and the entire Muslim world and the Quran was
rranseribed in them exactly as it ways revealed 1o the Holy
Prophet 3 and not a single soul objected to it. 194

Hence. the difference that has been discussed in the
preceding pages pertained only 1o the questions, “What
was meant by “Seven Letters’ in the Hadith? Do the
continuous recitals prevalent toduy comprise “Seven
Letters™ or only one Letter?” This is purely a theoreticai
ditference. Hence at/is wrong to assume. God forbid,
that the Quran has become a disputed entity on account
of these differences, This can be understood from the
following example.

Suppuse. the entire world agrees aboul a certain book
that 1t was written by such and such author. The
attribution of this book to that author is authentic and he
himself confirmed that by publishing it that the book
wis written by him and this could be published ever
aftcrwards 1n accordance with thar transcription. But
later on the people ditfer on the point whether the author
had made any lLiteral change in the script before its
publicatton or published it in tts original form.
Obviously. this theoretical difference does not make the
transparent reality a point of dispute ahout which every

194: Althouph Sayyidina Ahduliab bin Muas ud e insisted on
retaning his transcript yet be did not abject w the iranseript of
Sayyiding 'Uthman <8 in the feast
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one is agreed that the book was published by the same
author at his own responsibility and he has attributed it
to himself and allowed it to be published with this
attribution ever afterwards. Likewise. when the entire
Muslim Ununah is united in the opinion that the Quran
was transcribed by Sayyidina *Uthman <% exactly as it
was revealed and all its continuous recitals are correct
and revealed as such, then these facts cannot become a
matter to be disputed due to the theoretical differences
that have been discussed during the explanation of
“Seven Letters™.
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“Abrogation” is not a trait specific only to the followers of
the Holy Prophet # but it has remained a regular feature in
the religious orders of other Propheis sahv . as well, We
find several examples in the present day Bible, For example
it has occurred in the Bible that “In the religious system of
Sayyidina Ya'qubh # a man could have two real sisters as
Liis wives at the same time, and he himself had two wives at
one time, Liyyah and Rahil who were real sisters.!®® But
this was forbidden 1 the religious dispensation of Sayyidina
Musa ¥ 196 Every moving animal was permissible as food
in the dispenstion of Sayyiding Nuh ¥}?7 but many of
them were prohibited in that of Sayyidina Musa & 198
Also, divorce was pernussible freely in the dispensation of
Sayyidina Musa %2 but in that of Sayyidina Isa ¥ divorce
was allowed only!®? it a woman committed adultery. In
short there are several such examples in the New and Old
Testaments of the Bible wherein an existing order had been
abrogated through a new.order.2M

DIFFERENCE SEEN IN THE TECHNICAL

MEANING OF ABROGATION BY THE
EARLIER AND LATER SCHOLARS

There has heen a difference in the meaning of
abrogation as understood by the earlier scholars and the
later scholars. We must look at that first. In the
phraseology of earlier scholars the word *Abrogation” had a
very wide scope of application, and it included many such
possibilities that were not regarded as Abrogation by the
later scholars. For example, if the peneral scope of a verse

[95; Bible, Book of Genesis 29,231030).
196: Ahbar 18:1¥§,

197 Genesis 9:3,

198: Ahbar {1.7 14:7.

199: Istathna' 24 1.2,

200" Bible Muualy: (5.
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was limited by another they regarded the first as abrogated.
Hence if common words are used i one verse and they
have been specified in a particular manner in another verse,
the earlier scholars used to term the former as “Abrogated’
and the latter as “Abrogator™. This did not mean that the
first commandment has been totally abelished but that the
aeneralisation created by the first verse has been removed
by the second verse, for example. the Quran says.

. }: ;S‘?' ufr_J\ ||u.>t.§—l U}
And marry not the mushrikat until they believe.

| Al-Bagarah, 2:231)

Here the phrase rushrikat polytheist women is general
which apparently means that marriage s disallowed with all
kinds of polytheist women be they idolatress or ot the
people of Book. Bur in another verse it says.

.__JL:S_H 1}3;'}{ u.:-ljt S :.'.,:L.....a;.:a.]'l:_q

and (lawful 10 you is 1t marry) the chaste [rom among
those who were given the Book...  (Al-Mu'idah, 5:5)

This indicates that m the birst verse “polytheist
women™ meant those polytheists that were not from the
peopie of the Book. Thus the second verse has limited the
universal character of the first verse, and it tells us that
this phrase refers to the particular type of polytheist
women. The earlier scholars regard this also an
abrogation and the first verse as abropated and the second
as abrogator.

Contrary 1o this, the scope of Abrogation with the later
scholars is not so wide. They consider only such state as
“Abrogated™ in which the previous order is totally
abolished. They do not coosider limitation of a universal
command as abrogation. Thus, n the above example there
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And He knows that (all of) you cannol keep it up (like

that). so He has relented rowards vou: so recite so much

of the Quran as may be casy (for you).

{Al-Muzzammil, 73:20)

Shah Waliullah has swated that although Tahajjud (late
night Salah) was not obligatory even before. but there was
a greater emphasis on 1t and ils duration was also longer,
yet later both, the emphasis on it and the binding about
nming, were relaxed.

These are the five verses in which abrogation had
occurred. But it must be understood that these five
examples are only those where¢in the abrogator and
abrogated verses can both be found in the Quran. There
are many such examples where abrogator verses are not,
such as those related to change of (ihlah etc.

CONCLUSION

The above discussion was almed at clarifying that,
God forbid. “Abrogation”™ in the Quranic verses is not
a detect for which efforts should be made 1o show
Quran free from it. Rather it is exactly in keeping with
the Divine Scheme of things. Hence the meanings of
any verse should not be rejected simply because that
affirms “Abrogation” in the Quran. Nothing stands in
the way of adopting the meanings or explanations of a
verse if they conform to principles of ‘Exegesis’ even
if that would mean classifying the verse as abrogaled.
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during the lifetime of the Prophet 3%, If it were not so,lhe
question of reading from the transcription or carrying it to
enemy land does not arse,  (Bukban, Buok of Jihad, v 1)
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mdividually, and in them. there was no provision o
incorporate all the seven versioms ot recital, the only
reliable method to resolve these disputes was that
transeripts incorporating all the vahid recitals be
disseminated throughiout the Islamic world. and through
them it could be decided as to which reeital 1s correct?
Sayyidina ‘Uthman < accomplished this remarkable feat
during the period of his Caliphate,

We learn the details of tlus aclievement through an
account that Huzayfah bin Yaman &% who was engaged in
Ihad on the Armenian-Azerbaijan [ront noticed that
differences were arising amohg people aboul the correct
recital of the Quran. So. on his return to Madinah he
went straight to Sayyidina *Uthman &% and said, "O
Amir-al-Mu'minmin {Leader ot the Believers)! Before this
nation falls a prey to dissensions about the Book of Allah
like the Jews and Chrisnuans vou must do semething about
it." Sayyidina ‘Uthman «% asked. "What is the matter"”
e said, "I was on the Jthad mssion at the Armeman
front where | saw that the recital by the people of Syria
tollowing that of Ubayy hin Ka'ab wus never heard by the
people of Tray. while the people ol lrag. who follow the
recital of ‘Abdullah bin Mas ud. have never heard the
recital made by the people of Syru. As a result they call
each other unhelievers.”

Sayyidina ‘Uthman <& had himselt sensed this danger
much earlier, He was informed that even m Madinaly such
incidents had occurred wherein someone taught the Quran
according to one recnal while another teacher taught it
according to a second recital: and when the students of
different (eacliers met Logether there arose differences
antong them and sometimes it embroiled the teachers ay
well, and they too declared cach other's reading 1o be
incorrect. When Huzayfah hin Yaman «% drew his
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"Suy nothing, about “Uthman <& excepr what is good for
him. By God! whatever he did m connection with the
transeription of the Quran was done n the presence of
all of us and with our advice and counsel,"*4!

241 Fath-ul-Bari v9, p15. Raf Ibn Aby Diiwood.
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-Qh%f&hy;ygmﬁiﬁwliﬁ

TARA T ALREFILVRPVIRG TEEVNS FpR T IRV Rgtvd, 1 S

To put too many dots in a letter wmounts 1o suspicion

' 3
about (the comprehension nf) the addressec 242

Hence transcripis of Sayyiding *Uthman &% were
devoid of any dots, and apart from the prevalent custom its
major purpose was that all the successive uninierrupted
recilals may be incorporated in that script. But dater on,
dots were placed on letters Jor the convenience of
non-Arabs and less educated Muslims,

Reports differ as to who was the tirst o place dots on
the Quranic transcript. Some reports say that this feat was
first of all accomplished by Abul Aswad Du'11i.24* Some
say that he did it on the instructions of Sayyidina Ali
4@%.237 Still others say that the Governor of Kufah, Ziyad
bin Abi Sufyan asked him to do this lask?¥. There are
reports too that Abdul Malik bin Marwan asked him to do
it.246 There is yet another report that Hajjaj bin Yusuf?%®
got it done with the help of Hasan Al-Basri, Yahya bin
Ya'mur and Nasr bin “Asim Laythi®*’. Some scholars think
that the ioventor of these dots had himself placed them in
the Quranic script, and no conceplion of dots existed before
this.-But 'Allamah Qaigashandi {who was the most
renowned researcher i the art of script and writings) bas
refuted it and proved that dots had been nvented long
before that. According to one reporl. the inventors of
Arabic writing script were Muramar bin Murrah, Asiam

242 Subh al~“Asha al Qalqashand? v3, pl34 Amiriy Press Cairo 1332
AH.

243: Al-burpan fi-Ulum-i-Quran v), p 25(¢' & Al-ligan v2, pi71.

244: Subh-ul-'Asha v3, pl55.

245: Al-burhan p250, 251, 14th Edn.

246: Al-ligan v2, pl171.

247: Tafsir Al-Qurtubi v1. p63, and Tarikh ul-Quran, Karwi, pi§t,
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— rather than continumg on the next words,

As tar as the origin ot the above signs 1s concerned. 1t
is conclusively proved (hat they were invented by "Allamah
Sajawandi. However, some other signs are also found in the
transcriptions of the Quran. tor exumple:

&« This is an abbreviation of bl This sign s inserted
where two explanations of a single verse are possible.
According o one explanation. ihe stop will he made at
one given place, while yccording Lo another explanation
this will be made at another place. Thus, a stop can be
made at either of the two places butnot it both places,

FFor example:

E}Igin)')f"' Sl B liye 3y b gz 2AS
co Sl

If a pause is made at 3'”.-]1 then it is not proper K pause
again at esWloand il a pause will be ade at ¥
then it is not correct to pause at &)t However, if a
stop 18 not.made at both places, that wall be correct. 1t
is aisa called al-mugabilal. I was first of all pointed
out by -Imam Abul Fadl Razi.

i8S This indicates Saktalt. It means reader should stop here
but without breaking the hreath. It is generally inserted
at a place where non-stop reading may convey an
erruneous meaning.

a8y AL this sign. the reader should stop a little longer than
saktah (5. still not breaking the breath.

3: It is the abbreviation of gila ‘ala Inhwagf 2 ale L2
meaning thereby thar some phonetists plead to stop
here while other's do not.

ad. This is ¢if. It means “stop here’ and it 1s inserted where
the reader may think that a4 stop here was not correct.

A>:1t is the abbreviation of Jg Je gt (¢f was! 1ula) It means
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that a aon-stop reading is desirable here.
et 1t s the abbreviation of gad viusal.

Some recitors stop here while others prefer not o,
These indications are quite well-known but 1 could not
ascertain who invented them.
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class the other recjtals as incorrect or unréliable,”7!

As for the story of lbn Migsam and [bn Shambuz, the
scholars had not criticised them why they considered
recitals other than these seven as correct. But the reason
was, that three conditions must be fulfilled before cailing a
recital as correct (a) that it must he compatible with the
‘Uthman Transcription, (b) that it must correspond to the
rules of Arabic grammar (¢),that its uninterrupted
transmission from the Holy Prophet %5 must be
authentically proved, and that it be popularly known to the
Imams of Qir‘at. Any recital that fulfills these conditions
shall he acceptable whether it is included in the Seven
recitals or not, and if even a single eondition is not met it
will be not reliable even though it way be included in these
seven recitals. But Ibn Migsam and Ibn Shambuz?’2 had
vinlated this established rule. Ibn Migsam held that only the
first two condilions were sufficient for the "Recital” to be
correct. A recital would therefore be acceprable if it is in
accordance with the *Uthmani Transcription and happens to
cofrespond to Arabic grammar, even if it is lacking in a
proper line of transmission. As against this, Ibn Shambuz
stated that-a "Recital™ reported through uninterrupted
authentic narrations shall be acceptable even if it does not
conform to the “Uthmani seript”™. On this basis all the
schotars refuted them collectively and ultimately both of
them came round to the opinion of the majority. 27>

271, Fath-u)-Bari v9, pp25-27. Al-ltqin v, pp82, B3.

372, Their full pames: Abu Bakr Muhammad bin Al-Hasan bin Yaqub
and Muhammad bin Ahmad bin Ayyub,

273, An Nashr i} Qirdat al *Ashr v1, ppl7-35. Al-ligan v1, pl9.
TarTkh Baghddd, Khaiib, ¢, p280. Wafyal Al A'yan, lbn
Khalkan v1, p49, printedi in Egypt.
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Quran was present in written form and some of its verses
were erased due to their abrogation. It 1s surprising that the
verse which is actually affirming the Quran's existence in
written form is being presented by Buh! to negate it.

SECOND OBJECTION:

THE PROPHET HAD ONCE
FORGOTTEN A VERSE

Onentalist D.S. Margoliouth has tried to cast doubts
about the preservation of the Quran on the basis of a
tradition reported by Bukhari and Muslim.27 [t has been
reported by Sayyidah Aishah \gs Jw & _»; that the Hoy
Prophet #% once heard one of his Companions reciting the
Quran. and siad;

Az Y 2D Plar il G e Y - JY:TdrldllriJ'_ﬁLuiJwL{J:;_}Lﬁec:?uﬁ

Allab’s mercy ke on him, he made me remember a verse

that | had forgouen.2?’

By quoting this narration Margoliouth intends to
deduce that if the Prophet % can forget one verse at any
time, it may possibly happen with other verses as well.
Probably he also wants to indicate that the Quran did not
exist in writing otherwise the Prophet %8 would not have
forgotten that verse. But this objection is so absurd and
baseless that even a man with ordinary intelligence will
not accept it. Sometimes it does happen that man does
remember something yet due to a prolonged dissociation
with it he does not have it fresh in his memory but as

276: Margoliouth. D.S. Encydclopaedia of Religion and Ethivs p543.
277: Sahih Bukhari Fadail al Quran v2. p.753 & Sahih Muslim v1,
p267.
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THIRD. OBJECTION:

REFERENCE OF SURAH AL-AN‘AM IN
SURAH AN-NISA’

Margoliouth has advanced another very strange
argument about his contention that the Quran was not
written. He points out that the Quran states in Swurah
An-Nisa”.

p’\,w uu1rmm ol *__JL.SJt@;,SJEJj 5

LE:" 1:...‘.7}?'_I da.'r‘" ’r...ﬁ.l..rl‘!# !}:lejj Ll-‘ L‘J rr‘.am.)ﬁ ¥ j:’ L‘J
O g i

And (O Believers!) He has indeed (already)} revealed (o
you in the Book that when you hear the revelations of
Allah being disbelieved in and mocked at. sit not with
them (who do this) unti] they indulge in a discourse
other than that.... (An-Nisa, 4:140)

This verse 1s Madinian and the Makkan verse referred
to in it 18 as under:
L ,t. o - ] 2 a
S v Lo G e Gl e )
AL _a ! -

o . aJ..J-‘r s._....h.b- g.‘! 'I}..afn.r

(O Prophet) when you see those who meddle with our
revelations, you withdraw from them till they meddle
with some other discourse. (Al-An'am, 6:68)

The first verse refers to the second vetse but their
wordings are different. Margoliouth infers from this that
the Quran did Jyiot exist in written form, because if it were
written down, the first verse must have used the very same
words as the second verse. The difference in the wordings
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FIFTH OBJECTION:

SOME VERSES WERE LOST BY SAYYIDAH
‘AISHAH s Jwé -,

The fifth objection raised by Margoliouth is that
according to a narration of Musnad Alimad some verses
were 1051282 by Sayyidah “Ayshah s Jw & »; . The
narration referred to by Margoliouth is as under,

KRCA TG CON PP PN R R i P
e DT Wy PSS JERN-C PO f’-‘:“
ol Wt L5 ol sk Dt oo a8 gy Sl L,

NS Ly g sl

‘Sayyida 'Aishah g Jw &t e, stated that verses about
stoning and ten 'Rid‘at of older people were revealed.
These verses were written on a paper that was kept under
the bed. When the Prophet 32 suffered from the agony of
death we got busy in looking after him. Our pet animal
came and ate that paper 233

The fact is that the verses mentioned in this narration
were the ones that were abrogated for recital. Sayyidah
‘Aishah s Jw & o, herself helieves on the abrogation
of those verses. If she had kept (hem written in a paper it
does not mean anything other than the preservation of a
relic. She, however, remembered them and if she knew
them to be a part of the Quran she would have got them
transcribed in the copies of the Quran, but she never
made any attempt all her [ite. It 15 clear that she herself
considered them no more than an academic momento.

282: Encyclopaedia of Religion and Ethics v10. p543.
283; Musnad Ahmad; Zaw'id, Masnadat ‘Aishah v6. p269. Beirul.
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Yamamah and the reason he advaonced was that he feared
[oss of many portiens ol the Quran 1l the ljuftaz
(memorisers) gol martyred as they were in that Battle.
Arthar Jeflery has written that the cause of ear was the
Killtgs ol those "Hutfuz” who had memorised the
Quran. He argues that there was no cause for such a
fear if the entire Quran had already been written during
Lhe litetime of the Prophet 5.3

But it 15 exiremely sad and sorprising thal like sonme
olher Orientalists Arthur Jeffery has also refused to
accept the tradition ol Bukhurt which denotes that
Savvidina  Abu Bakr & had got prepared an olticial
copy ol the Quran.*™ One wanders in which square (0
fit this double standard, On the one hand Jeffery
considers all such events incorrect and sugpgests that
preservation of the Quran was offictally written during
the days of Abu Bakr <5 vet, on the other hand, he bas
hased hiy argument on the wordings of Sayyidia “Umar
b which s part of the same tradition from Zayd bin
Thabit <& O the one hand. be calls the entire tradition
as “rietiton” but on (the olher hand he also guotes the
same tradition tor proving his claim that Quran was not
written down. Still they bave (he audacity 1o claim that
justice, fairptay and imparnality of the Orientalists was
(uile ubvious and that 1 1 evident Trom their books that
they want nathing else but to unveil the reality!

Anyway . 1l the method adopled Tor collection of the
Quran during the Caliphite of Sayyiding Abu Bakr Siddiy
sz, ax described in the preceding chapter ix kepr in view,
the argument ol Telfery avtomatically becomes void. To

T "ArabieMugaddamah Koah ol Masadnt Abi Dang Ralnnnta
Pross Lewvpt 1335 AH by Anthar Jellery pSs

308 Arthur fedlery Materals tor the History ol the Test ol e
Quianl Y37 po.
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have gquoted several examples of these recitals and have
drawn self-conceived inferences trom them.¥'? In these
pages it is nol possible to present all those examples and
expose the reality about them. For this task a whole book
will be required 1% Also we teel that this would be
unnecessary However. we wish to mention some
fundamental facts about the rare recitals, and we do hope
that with these in view the readers will understand the
rejection of the false assumptions of these Orientalists that
they have made on the basis of rare recitals.

We have staled earlier that Muslims are united on their
understanding that only such recitals of the Quran are
reliable that tulfil three conditions, namely
|:  The particular recital can he incoiporated in *Uthmani
script.

It should contorm to the rules of Arabic Garammar,

It must have proof of authentic uninterrupted

transmission from the. Holy Prophet #&. or at least it

must be popular among the scholars of Recitals.

Any recital lacking even one of the these three

conditions is termed as "Rare Recital” and no one in the

entire Ummah took 1t as rehable. A close look on “Rare

Recitals” reveals that one or more of the following defects

are present in them.

I: Sometimes that recital is totally innovated, just as the
recitals of Abul Fadl Muhammad bin Fa'far Khuza‘i
that he has attributed to Imam Abu Hanifah, Daraquiny
and all other scholars have exposed them and declared
that they are alt innovated.*13

e

313: Madhahib 1afsir-al-Islami by Goldezehar. and Arthur Jeffery,
Materials for the History of the text of the Quran Leiden 1936,
P.6. Arabic translation by Dr. Abdul HalTm Najjar.

314, Dr Abdul Halim Najjuar has provided marginal notes in his
trunslation off Madhahit TulsTy ul-1stam by Guoldezehar.

315 Al-Nashr 1i Qiravaf "Ashr, 1bn al lazan vi, pl6 Al-ltgqan vi,
pp78.79, el
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2:  Sometimes they have very weak precedents, just as the
recitals of Ibn-us-Samifa® and Abus-Samal or many of
those recitals which Abu Dawood has attributed to
different Companions and their followers in his
Kitab-ul-Masahif. ¢

3:  Sometimes the precedent is correct but in fact 1t is not
the recital of the Quran, but a companion or his
follower added one or more words during ordinary
discourse as an explanation to some word of the
Quran. Since the Qurap in its entire substance was
uninterrupted and thousands of Huffaz were present in
every period of time,there was no danger of actual
addition in the original text due to the addition of
explanatory words.3!"7 Hence. such explanations were
noit considered objectionable. For example, 1t 1s
reported that Sa'ad bin Waqqgas read af e oo Hay
In this the underlined words (}j;,«} were an explanatory
addition. Similarly. it is reported that Sayyidina
‘Uthman «% read a verse like this, Jopaial oS S
ﬁ@!h&i!ﬂw;Ji;di;&ﬁﬁjhjjﬁdhﬂjfﬁjﬂ1

L pddadi g LY 1
In this. the underlined phrase pgle! b Jeo B D pasoen s S
indeed exegesic addition, because if it has been part of the

Quran in his recital, it must have been present in the

transcriptions compiled by lim. But this phrase does not

oceur in any of his seven transcriptions.3!®
There are many such examples found m Rare Recitals.

4: Sometimes it happened that certain recitals were

abrogated in the last days of the Prophet's &% life bu

316: An Nashr: v1, pl6.

317: An Nashr: 1bn JazarT v. | p 31, 32 Al-ltqan vl p 79 22,23,
Sharh a} Mawaga. Zargani v1 p 225,

318: Kanzul Ummal by Ali Muttaqi v1, p286. ref *Abd bin Hamld wa
Ibn Jarir.
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Hadith commenting on this view has made a cogent
observation in the following words.
“This is an absolutely false conception because it
has been always customary with the high and the
low alike to maintain a record of important
events for the benefit of posterity, specially of
the events on which the attention of the people is
particularly focussed. This matter (the challenge
of the Quran) had atiained the widest possible
publicity al that time. and it is impossible that if
anything was brought forth against the Quran
would not have reached us. But if this is
considered possible then il may be possible, too,
that there may have been another or several other
Prophets advented at that time and divine
Scriptures may have been sent to them and these
events did not reach us. When this is
inconceivable, no less so is the idea that Quran's
challenge was met.”328
However, some buffoons did compose a few ridiculous
things which are still preserved in the pages of history and
the Arabs have laughed at them. For example, someone
composed the following sentences on the style of Surah
“Al-Qari‘ah™ and Surah “Al-fii™:

LT i e 8 G 931 Gy

el G e L 95
Somebody else had cnmpn;ed the following phrases:
st B Gl T ey (8 L

- Whﬂ:ﬂ

328: Thalath Rasa'il fi §az | Quran p5. Darul-Ma'arif Egypt.
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Musaylimah Kazzab had claimed the tollowing

=i

sentences as “Wahy™ revealed to him:’

gﬁ;iﬁ:;tjijﬁcmwuﬁr;dgjcmb

Then again, long after the revelation of the Quran a
renowned Arabic man of letters and essayist and translator
of Katilah wo D imnali “Abdullah bin Muqaffa (D.142 AH)
intended to write a rejoinder to the Quran but just then he
heard a child reciting the verse...

] |\-.’ \"" H 1 L. t -
{iliir"l:g-}-’l =L--LA} ;ﬂx-L' L._S?"L-'Il J-f’Jh-_‘ J—:—Pj
and at once he declared 1 testity that it is impossible to

echo these words and verily it is not a human
. w33
composition,

MIRACULOUS ATTRIBUTES OF THE QURAN

It wili now be proper to describe those important
atiributes on account of which the words of the Quran are
regarded as miraculous. Obviously it 18 beyond human
power to encempass them all. However, within the scope of
limited insight of man these can be divided into four
headings, (1) Miracle of words (2) Miracle of syntax (3)
Miracle of style, and (4) Miracle of system. ‘

MIRACLE OF WORDS

No poet or scholar of any language. no matter how
consummate in his art. can claun that he has never used any
unpolished word n his writings because sometime one is
compelled to use such words 1n order to express one’s
thoughts. But, it is & miracle of the Quran that from the
first to the last word (from Surah Fatiliah to An-Nas) there

329 Bayan J'jaz i1-Quran. Khat(ihi- Thalase Rasa’il til-Quran
p.500,51
330 1'jaz wl-Quran. Bagil-lani, v. 1, p.300 Al-ligan.
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is not a single word that 15 inelegant. Not only that but the
placing of every word 1s such that replacing it with another
word writh the same eloquence and rhetoric effect is
impossible. Arabic is an extremely vast language and one of
the richest languages of the world in relation to its stock of
words. Hence it contains numerous words with minor
differences to express one meaning. Out of this treasure of
words the Quran uses only that word which is the mgst
suitable 1n respect of 1ts context, expression of meaning"‘hﬁd
the flow of style. This thing can be clarified by aTew
examples.

. In the pre-prophetic era several wmgzﬁ.wér& In use
to express the meaning of Death (Maur) e £

S No Arabic English

S Death

O o 1 Oy bh & W N —
3

o - O
v £
‘- L.

n B W
L
3

331: Ibn S-idah Andlusi has enumerated all these words and given
examples from the poetry of the Arabs (Al-Mukhassas, Ibn
S<dah v6, pll5)
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16 Sus
17 S
18 sl
19 o
20 ,Ln'ril
21 Ly
22 g
23 8y
24 s

But most of these words reflected the ancient faith of
Arabs that due to death the cumponénts of a man were
destrayed for ever, with no possibility of a resurrection.
This was because they did not- believe in Resurrection,
Hereafter and Reckoning. That is why all the words which
they used for “Death™ had a reflection of this view. If the
Quran had remained comented with erroneous impression
of its conformity with these ancient interpretation of the
Arabs., an erroneous impression of its conformity with
these false notions about Death might have been created.
Hence wherever the Quran describes the reality of Death,
it uses a new word in preference o the two dozen words
named above and, thus, it has piven to the Arabic
language such a beautiful, short. concise and etoquent
word that clearly depicts the reality of Death. The word is
4y (Tawaffl) the literal meaning of which is “to receive
something wholly.” The word also clarifies that Death
does not mean eternal extinction but it is returning of the
soul to Allah, and thus whenever He would like He can
reassemble all the components together and return the soul
to it, This word was never used for Death before it
occurred in the Quran. And thus it is that while using
other words for *death’ in Al Mukhassas™, Ibn  Sidah
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Arabic Imra-w-Qays 1s the patniarch of Ghazal. Nabighah
s famous for portraying fear and horror, Atasha for
beauty of aspirétiun and attribures and Zuhawr tor hope
and desire. The same is the case with every language, but
the Quran has dealt with so many diverse subjects that il
1s very dilficull to encompass them all. But whether there
be incentive or admoninon, promise or reprimand, advice
and preaching or stories and examples, matlers of faith or
injunctions, everywhere it shows the highest standard of
eloguence and beauty.

8: Brevity is the exclusive atiribure of Quranic style
and 1ts miraculous excellence 1 s respect 1% quite
marked. Since the Quran has been gent as a guide tor all
times to come. till the Last Day. i1t deals. 1 a pithy
manner. with such a vast number ol topics that one can get
guidance from it in every age. Despite the passage of
fourteen hundred years s subjects have not become out
dated. Human life has sutfered areat many vicissttudes
muany & greal revolution have taken place, but the Glorious
Quran has remamed eternally tresh and it shall remain. 1t is
not a book of history yer it is the most guthentic source of
history; it 15 not a book of law and pelitics yet 1 short
sentence it has described such principles of starecraft and
global conquest that will guide mankind for all times to
come; 1t 18 not 4 book of science and philosophy but it has
unravelled many mysteries of philosophy and science: it 1s
not 4 book of economics and sociology yet it has given such
concise gmdelines in hoth these subjects that it is only now
that all the sciences and arts of the world are approaching
nearer to it atter faltering for centuries.

MIRACLE OF SYSTEM

A miracle of the Quran lies in the mutual link and
coordination, and arrangement and system of its verses, If
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VICTORY OF ROMANS
While the Prophet 82 was suill in Makkah after

having heen comnussioned to Prophethood and was
heing subjected to all sorts of persecutions by the
wdolaters of Makkuh exactly at the same time the two
great powers of Rome and Persia were repeatedly beaten
and vanquished, and suffering a horrible loss m men and
material, the Roman government was so utterly
exhausted that, lar from bemg tna position to launch a
counter-attack, it could not even take 4 tirm stand
anywhere. This situanion wus a matter of jubilation for
the pagans of Arabia. das they tdentified lranians, for
their being fire-worshippers with themselves and the
Romans. as the people of the Book. with Muslims. The
dominance of lranians. in their cyes. presaged their own
victory and detfeat of Muslims. In this war the Persian
armies were constantly winning against the Romans who
were losing on all fronts and the Persian armies,
subjecting important cities of Syria to fire and
destruction; were advancing ahead at a terrific speed.

It was under these circumstances that these initial vérses
of Surah ar Rum revealed:

T o _:i, ::Ju. -la.':l .a'l,
("G'TJ‘L:L'*L"PAJU*:JWJJTL;EO rJ15;,,4_90 ‘11.
-~ l -
o - g - Jn: o l-:lia - R | + a . -,nji.u
wlomy B e Al el S0 Uada
. . .

]
- 1 - L] "
- s oAl

a2y L sl fan 0 S 2
T 0y 8 0 Lt 0 50 1 A

O Uyulay UL
Alif-Lam, Mim. The Romans have been defeated, ;n Lhe
tand close by and after {this) defcat of theirs. they will
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deteats on Persians at several places, and atter that the
Roman armies were victorious everywhere.

Meanwhile a large number of Muslims had mugrated o
Madinah and their wars with (he idolaters of Makkalt had
already begun, and the day on which 313 ill equipped
Muslims were beating back at the barlefield of Badr one
thousand heavily armed warnors of Makkans, came the
news that the Romans had defeated the Persians, and it was
then realised that the Quranic verse:

A ozt O o jall 7y din g
On that day the Believers will rejoice i Allah’s help

was meant o denote the twin happiness ot the Roman
victory as well as their own victory ut Badr.

NEWS ABOUT THE CONQUEST OF MAKKAH

When the Prophet % left Makkah for migration as a
result of the persecutions of idolaters, and after three days
of stay at the cave of Thaur came across the road to
Makkah near Jalifah while on his way to Madinal quite
naturally he had nostalgic feelings aboul his birth place and
telt aggrieved at parting with it for ever. On this occasion
the following verse was revealed 1o him.

- - _:‘_..-Jl,l'-.: gy Lea o1 -; -,
b M IS DA alde 2 A e )
Surely He who has ordained the Quran tor vou (O
Prophet). will bring you back 339 (Al-Qasus. 28-85)
Al that time he bad left Makkah i 4 state of privation and
in view of this apparently there was oo chance of this prophecy

being fuifilled. But only within a tew vears he entered the city
of Makkah as a congueror and the prophecy was fultilled.

339: Fama ul Fawaid v3, pl07 Sahih BukhusT.
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meanngs of words of every language keep on changing.
Thus it was that languages like Hebrew. Kaladant in which
previous Divine scriptures were revealed. either totally
disappeared or such drastic changes vecurred in them that
they were transformed into entirely new languages,

But Allah has conferred the distinetion on the janguage
of the Quran notwithstanding the (housands of changes and
revolutions in the world it remains fully preserved. If
anyone wants to know in what sense a certain word of the
Quran was used in those imes he could easily find it.

We can guage {rom this incident how Arahic was
preserved. There were two mountains by the name of
Akkad over the city Zaraib m Yemen, The inhabitatns of
the mountain had vowed that they would have no
relationship with outside people. They would not marry
any outsider, bave no friendship with (hem and will not
travel beyond their mountains. It anyone travels to their
place. he will not be allowed o stay more than three
days., They placed these restrictions 1o prevent a
corruption of their Arabic language. Historians have said
that they are the only ]nmple whaose Arabic lan;,uage is 1N
its original form and has, undergone not the sighteat
change whatsoever.?43

In short, the truth of Allah’s promise¢ is becoming
mereasingly manitest with the passage of time that this
Book will ever remain safe and He Himself would
safeguard it. This prior communication has proved to be
perfectly correct.

We do not intend here to describe all the prophecies of
the Quran but only a few of them. Even these few
examples clearly denote that propliecies made by the Quran

343: Mu'ajjam Al-Buldan, Yaqui Al-Huamawi v4, p. 143, Part. 14, Dar
Sadir, Beirut 1376 AH. Under roe) word 268 and Taj-ul-Uros
Zebayd? under root word <5,
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heings and animals or i some vegetations. But with the
udvancement of science the Quranic reulity is becoming
manifest that male and fenale pairs exist in evervihing. [t is
a different matter that somewhere they are termed as male
and female and somewhere as positive and negative or as
electron and proton, or neutron and positron. In another
verse the Quran has also claritied rhat the occurrence in
pairs in many other things is soll not knowu (o people. li
SAYS,

2 ”:
Glorified be He Who created pawrs of all things which
the carth prows and of themselves, and of that which

they Know not.
{Suah Yo, 36:368)

TRUTH OF THE QURAN AND NON-MUSLIM
AUTHQORS OF THE WEST

There wuas a time when the Western authors,
maotivated by deep Christian bigotry used o say openly
that the Quran was authored hy Mubammad® himself
and that his claim of Messengership was self-conceived.
But now the non-Muslim Western authors themselves
admit that this claim by the earlier Westerners was based
on prejudice and not supported by any proofs or
arguments. and the whole life of the Prophet# belied
their accusations, The renowned QOrientalist ot the present
times Montgamery Wans has written that this was a
common conception in medieval Europe that Sayyidina
Mullammad®® (God forbid) was an huposter, who falsely
proctaimed that he received revelations from Allah, but
these concepts of the medieval ages were a sort of war
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oceurred due 1o s meditation about the herencat hte
ot his people and s being filled with the concept of
Urnity of Aliah why these “delusions™ find no mention
(n the very early stages of Walry and why did the
predominunt influence of this state convey him no
messdge tor three years?

It it wias a “Subjective Stale™ 1t should have been n
full conformity with the thoughts of the. Prophet 2%
but at many places in the Quran advice has been
given against his personal views, and at some places
s personal views have actually been retfuted
alongwith a mild admonition for example:

Y *ﬁ:b*—-‘yj‘u?fu* a2l
It 15 none of your concern (O Prophet) i the maticr,

whether He relents towards them or chastises them.
(A Tmran, 3:128)

L-J.ajmlﬁ .:w_uLs.J-Lgf»\ '& :bhd.l,glf
It is nol for a Prophet to have captives unless he has

given (the enemy) a sound thrashing in the land.

(Al-Anfal, 8:67)

'|
r

Vo _di_,UFJ:-._GJ_,_.;iPJJ.&aULLm
O3S Ly
Allah forgive you (O Prophety why did you permit them
{to stay behind) nll 11 had become clear to vou which of
them spoke the truth and you had known the liars.
tAL-Tuwhaly: 9:43)
Even if it 18 conceded that the over-powering grip of an
idea 1s felt like an “Extraneous voice™. how is it that
the prophesies made by this Extrancous Voice always
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And certainly We know (hat lhE}*. say “Only a mortal

waches him™ The speech ol him whom they allude to is

foreign, and this {Quran) is speech Arabic, manifest,
(An-Nahi. 16:103)

But none of them ever raised the objection that he had
gained all that knowledge trom Bah-ira, Nastura or
Waragah bin Naufal. It makes it clear that this-is.an absurd
objection that even the bitterest contemporary opponents of
the Prophetr did not like 10 even mention it.
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whatever the Prophets say.

Belief in the Hereafter means it man should befieve in
such a hie after death that will be eternal, and in it cveryone
will he rewarded against the deeds done o the worldly lite. If
he had done good he will deserve the blissiul blessings of
Paradise, and it e bad wasted his worldly e i evil deeds
he would be destined for eternal doont of the Hell,

In order to prove these three behiets the Quran has given
different kinds of arguments. By way ol reasontng there are
four kinds of arguments. To prove a thing a man either cites un
authority that ns opponent also respects.. Thns is known as
Recovded argunent. Or he (ries to prove 1000 a togleal munner
and this (s known us Logica! argiment, Or he shows such’
evidences as persuude his oppopent-te draw the same
conclusion as he has drawn mmselt and this s known as
Ohservational argument. Or . be invies allention towards
previous happenings Lo prove his point of view and show that
people succeeded or Tailed depending on whether they heeded
the advice or not, JThas type of argument is known as
Experinental or Empirieal argument. Or. he invites attention
lowards previous happenings to prove his pomnl of” view and
show (hat people succeeded or fuiled depending on whether
they hecded the advice or not [ This type of argument is known
as Experimental or Empirical argumen

Inthe Quran ecach of these arguments s present and in
this way the three fundamental behels are fully supporied
with arguments. Examples of (hese are given below:
RECORDED ARGUMENTS

To prove the Messengership of Sayyidime  Muhammad
3% Allah has stated:

O flh 5 Ll

"And sm*:‘:'el} oy (mennonedin the seriptures of the

ancients . tAMeGSha arg 200 19

[n this verse Allab has addressed the dishelievers saying
that while they reject the Messenger of Allali, their Books
(Torah and Injeel) although they ire interpolated stll
contain ndings of Propher Mubamiid 35,

This s a reference 10 the praphecies and tdings aboul
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His Unity
RERAPE
My Lord is One who gives life and causes death”.

On this Nimrud got hold of an innocent person and had
him killed. Then, he released a person who was sentenced
to death, and said

eyt
| also pive life and causc death. (Al-Bagarah. 2:258)
Sayyidina Ibrahim ¥ understood that the stupid person
did not understand the actual meaning of giving life and

causing death, hence he immediately presented another
argument which silenced Nimrud. He said,

I
',-ﬂ.- - !': .,.I--ﬂa- e ® ,_!.,_.." .5.‘:
Surely, Allah brings the sun from the east so you bring
it from the west. {Al-Bagarah, 2:258)

This was a "Diversion" which silenced Nimrud.

RN
Thereupon he. who disbelieved was confounded.
(Al-Bagarah. 2:258)

OBSERVATIONAL ARGUMENTS

This kind of argument pertains o "Observation™. The
Quran has used this type of argument more than the others
because logical and philosophical argument may silence a
person bur sometimes it does not appeal to the heart, and does
not offer a cure to the sufferer of douhts. The Quran does not
intend to silence anyone but it aims at letting the truth penetrate
into the heart. Also. logical, arguments ure usetul for a
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EXPERIMENTAL ARGUMENTS

The Quran has invited attention to the experiences of
the previous nations. Hence it Itas stated at various places.

d,.d'. ks s _,a_s’ n}}h_, u,;.;ﬂt ) 1Y e r_jji

U}r}*: fJU" |50 °'ﬁ p-;lv-"‘ e ‘ﬂ:ﬂf HrL-' e

AT Rt FERA A (PR RSP UL

oy~

O J)A.UED P.ﬁ.—d.vll 'lylj’ ,g_, F"G'“‘UG'J
"Have they nnt Lravelled o the land and seen how was
the end of those belore them” They were stronger than
these in might, and they filled the land and built upon o1
more than these have huilt, And their Messengers came
to them with clear proofs (of Allah's sovercignty). So i
was not Allakh Whoowronged them, but they used o
wrong themselves.” tAr-Rom. 30:9)

and

PJHJLM_.LL,LG,“M._J)@J” L.S:.La(r_{}
o ’.-J_J'*‘g-“ wLSquLbutr._AMJUS_J

And how many a township have We desiroyed, tha exulted
in its (easy) way of living! So those are their dwelling
places: they have not been inhabiled afier them except a
litde. And We are ever the Inheritors!” tA-Qusay, 28:58)

The purpose of narrating these experiences is to sound a
note of caution that those people who had fashioned their
lives on a wrong footing turning away from the light of
guidance were ever pushed by Allah into deep caverns
from where they could never come oul.












27 An approuch to the (Juranic scrences

disbelief. pAL L=l 35,

4;  The tourth form ot wrong they commiited was that
they did not accept Muhammad ‘3% as the Messenger of
Allalt. They argued as w how i person who walked
around and ate and drank like them could be a
Messenger” The Quran las spoken agamst this attitude
frequently and explaed that twre 1s nothing wrong in
4 human being recerving Messengersiup and
Messengers ol Allul had always been hunuy bemgs,

a l.-: » - ) T . LN ' 3 L ".’
il o B U sl el
And We sent not belore you Gy Messengers) bul men,
(rom the poeple (ol 1he 1owny. (0 whom we sent

revelaton. . Pt Y asul. 1210

A

Their titth wrong wis "Repection of Hereafrer” and
they thought tha resurrection afier death was no
possihle. The Qurin has censored their stand in
different verses:

- 'y - .ll- . -
SRR, S R | | WA Y (S ST POt TR £ | Bt I WA
g 2O Sl Gl 8 B O

1 ] , i'* - a-

_= - R J..I i . W1 - - )
[20 they not see tune Allshe whe created the heaven and
the carth. and wirs not weared by 1heir creaion s Able

i gi\'i: befe o e dead. Y B VINTRIEE WY
THE JEWS

The Quran has also reluted the lews, These people
were wayward bevond fimils and practised all sort of vices
thal the 1dolaters had i them weacept demal of the
Hereafter), They called thenselves the followers of Torah
but 1 fact they Jdid not follow 11 Ruther. Toralt, so o say,
was at their mercy. and they made whatever alterations they
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|

Laws and Commands pertaining exclusively to the
rights of people which are called Muta! Dealings, for
example, trade. justice, witness, trust, pawnng, eating
of slaughiered animals, use of different drinks, hequest
and inheritance etc.The rules relating to these matters
are laid down in the Quran itself.

3. Laws and Commands which are acts of worship in
some respects and mutual dealings in other respects. In
treating them the Quran has described rules and
instructions apout Marriage and Divorce, Criminal
Laws, Honesty, Torts, Wars (Jihad). Belief, Oaths and
Partnership.

The Quran wants to give (0 the world such a clean way
of life that may allow man to live in peace and tranquility.
That is why 1t implemented its orders in a gradual process,
Any command was not given abruptly. but people were first
mentally prepared for it and then it was implemented. An
example of this is the prohibition of intoxicant drinks. The
Arabs were 50 addicted te it that they had two hundred and
fifty names for it in-their language. To rid them of this evil
habit is a miracte of the Quran alone. When in the begining
the Holy Prophet %2 was asked about the permissibility of
intoxicants, he did not at once say thar it was forbidden but
the Quran said:

- 7 e 105 el ':' }.:fﬁ P O P
Say: In both is a grievous sin and some benefits for
people but the sin in them is more grievous than their

benefits.  (Al-Bagarah: 2:219)

Good natured people undtrsiood thereby that it was
better to gtve it up. Then after sometime, the
commandment was sent:
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. Prophet Sayyidina Ibrahim %% said to Allah. "Show me
how you give life to the dead”. On this Allah said. "Do you
not beleive Sayyidina [brahim ¥& then said:

a ‘: - & H ’g.' » - -
o hekd LSy L
Yea, but that my heart, may rest al ease. {(Al-Bagarah, 2:60)

Similarly, a popular proverb runs:

i e o e gl g W

A Muslim caninot be biden twice (by snake) through the

same hole.”

This is reflected in a verse of Surah Al-Yusuf. The
brothers of Sayyidina Yusuf %8, who had cast him down in
a well earlier. request=d Sayyidina Ya'qub ¥£ to send
Binyamin with them. He said,

u: !'-fh:#.-' ; .'..,"..-Ig..

Gl Jo Sl LS U] Gl WS T
Should I entrust him to you but as | entrusted his brother
to you before? (Surah Yusuf, 12:64)
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ot verses are described.

Keeping this in view, there ave six sources of the
exegesis or Tafsir of the Quran, They are, the
Quran itself.
Prophetic Traditions,
Sayings of the Companions sy Juidl oo,
Sayings of the fotlowers of Companions,
Arabic Lexicon and

=N AN e

Common sense.
Here, we present some details of each of these sources
and their position in the science of Tafsir.

FIRST SOURCE:
THE QURAN ITSELF

I:  The first source of exegesis-of the Quran is the Quran
itsetf, that 1s, sometunes its verses explain each other.
Something is left unsaid v a verse but said in detail in
another verse. [Far example. it is said in Al-Fatihah:

APV A I PTG S o Y]
Guide us Thou w the siraight way. the way of those

whom Thou hast blessed.  (Al-Fanhali 1. 6-7)

It is nowt clear m this verse as to who are the blessed
people? But at another place it is stated:

i ally L_,...J e r..g_lr' n.lﬂ q*’”‘ L_,J_dh > J,Lﬂju

O -i-Jlalty gk
They are with those whom Allah has blessed — ol the
Prophets, and the truthful, and the martyrs, and the
rightcous, (An-Nisa. 469

Similarly, it is stated in a verse:
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it is not virtue that you turn your faces to the East and
to the West, but true virtue is of him who believes in
Allah., anxd the Last Day, and the angels and the Book
(Divine revelations), and the Prophets, and gives his
wealth, for love of Him to the kinderd, and to orphans,
and the needy, and the wayfarer, and to those who ask
and to set slaves {ree, and (of him who) establishes the
Salah and pays the Zakah, and of those who fulfil their
cavenant when they covenant one, and are persevering in
distress and affliction, and in the time of conflict. Those
are they who are the truthful, and those—they are the
God-fearing. {Al-Bagarah, 2: (77}
This verse has made it clear that by "Truthtul people”
are meant those who possess the foregoing virtues.
There are several other examples in the Quran but the
three mentioned here may suffice,

I: The Quran is explained from the Quran itself through
another recital that clarifies what is not clear trom the
first recitat.

For example, in the verse describing the method of
ablution, according to one recital it is read.

WSy B alan i 1556 s L GG
L5!1 (.S.I.L.Jlj' ’,Z’ il u";‘-“ Jt rg,_mj
h‘_"mnih

Wash your faces, and your hands up to the elbows and
wipe your heads. and (wash) your feet up (o the
ankles...  {Al-Ma'idah, 5:6)

According to Arabic grammar, it may also be translated
wash your faces, and your hands up to the elbows and wipe
your heads and your feet up (o the ankles.
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Lexicon alone. In such a situation the hasic sources of
exegesis would be the Quran itself, Prophetic Traditions
and statements of the Companions 4% Jdw & 2, and the
Tabi‘in. Only after that will recourse be had 1o the Arabic
language because Arabic is & very vast language and s
words are used In several meanings, and 4 single sentence
may be interpreted mn several ways. Hence any inference
drawn on the basis of language also may result in
confusion. That i1s why some authorities reject language
alone as a source of exegesis. Imam Muhammad dde ) Lo
is reported (o have said that he considers an exegesis
through lexicon to be undersirable. But *Ailamah Zarkashi
states that lmam Muhammad did not mean w ignore the
role of lexicon in the Science of LExegesis altogether, but he
meant that it is not permitted (o choose vague meanings in
preference to the most apparent and appropriate
interpertations. Evidently. the Quran has been revealed on
the 1diom of the language of the Arabs. Hence whenever
the Quran and Hudith or sayings of the Companions & .
~4+ do not otfer an interpretation of a verse, it would be
mterpreted in the light of the idiom of the language, choice
of vague meanings derived from Arahic poetry but not used
i ordinary conversation is totally wrong, although found in
dictionaries, 14
This may be understood through an example.
The Quran states that when Banu Isra'll asked
Sayyidina Musa ¥8: for water, Allah gave him'the order:
iy ) Wz L ol Ul
And strike with your staff the rock.

[f this sentence is spoken before any Arabic knowing
person he would clearly understand from it that it is a

|4:  Al-Burhan, v2, plé.
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realities. This 1s why the commentators in every age have
made additions to this chapter according to their
undersanding. This is exactly what the Prophet 32 meant
when he prayed for Sayyidina *Abdullah Ibn ‘Abbas <% in
these words:

O Allah! Bestow on him the Sciences of Exegesis, and

Comprehension of religion.”

But it should be remembered in this counection that
only such realities and deeper meanin@s drawn through
reasoning shall be reliable as do new clash with other
religious principles and the forégding five sources. If
anything is deduced by disregerding the rules of exegesis, it
will have no standing in religion.

17:  Al-Burhan v.2 p 161,
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denied. Similarly, the narrations reported as his own adages
seem to be Isra'iliyvats and cannot torm the basis of Islamic
beliefs. An Egyptan rejector of Hadith. Abu Raiyyah has
ievelled a baseless accussation on “Abhdullah bin ‘Amr in his
book Adwa? 'Alas Sunnat ! Muhammadivah that he
sometimes attributed Isra'ilite narrations towards Prophet
Muhammad #8. This allegation 15 absolutely wrong and
exposes the dishonest intentions of Abu Raiyyah. He has
based his allegation on the following phrase of Hafiz Thn
Haiar from his book Fath-ul-Bari:

b S alaly st 4B OISy e ) D e 0

Loy ade Al o L e il Ly 015 LA

N JLE; L.JL“:’JJ._.AJLﬂl Aol l_';";:‘:"("";':' 4> Y \._......JH.:!

“Abdullah Bin "Amy had obtained (wo camel loads of
books of the People of the Bovk. He used to narrate 1o
peaple from rhese Books by attributing them towards the
Propher 8%, That is why many of the Tabi'l scholars
avoided citing him and people used (0 say 1o him not to

relate o them anything of (he two camel loads. ™

In this phrase the underiined sentence in italics is not
found in Ibn Hajar’s Fath-ul-Bari. Abu Raiyyah has
inserted this sentence on his own and attributed it o Ibn
Hajar. One can easily see through the rejectors of Ahadith
western-minded authors.

33: Fath-ul-Bari v1, pl66,

34:  An oulright rejection of the stand of Abu Raivyah may be
observed in al Sunnatal Iahi deen Ductor *Ajjaj al-khateeb and
al-Israiliyyat wa-thir-ha 11 Kitahit Tafsir Dr Ramzi Na'na‘ah.
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['Lﬁ-f\"”;r“"-:-“udﬂ-‘“\_}iﬁ 1}*‘--%('—‘{»-6-'-;1'-9&3&#}
(oAb el

"Despite this, how 1 wish these people had not been so
careless in delving upon these detibertions because there
is much possibility of creating misunderstanding and
doubt through them. 38

3. SELF-CONCEIVED INTERPRETATIONS
The Holy Prophet ¥ has said,
st ad olold agf  OAN 3 0SS s
Whoever comments on the Quran on the basis of his

own opinion and even if his opinion, is correct still he
commitied a mistake,

‘Allamah Mawardi ks & ie>, has stated that some
people with a mischievous bent of mind assert that this
tradition makes it unlawful to say anything about the
Quran on the basis of one’s opinion and thinking. They go
to the extent n saying that even meanings cannot be
derived at in accordance with the principles of Shari'ah,
But this is a misconception because the Quran itself has
described deliberations and deductions a praiseworthy
effort. If restrictions are imposed on the thinking and
deliberation, the door to deduce laws and regulations from
the Quran and Sunnah will be closed for ever. Hence this
tradition does not intend to resirict every kind of
self-conceived opinion.3®

There is a consensus among the scholars that, in the
light of the Quran and Hadirh, this tradition does not

38: Al-Irqan v2, pl184,
39: Adopted from al-Itgan. v2. pl80.
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- - E ; o “w s . w :,--..-
O th;l..fU:G:! )S’J.Uf.ﬂj_nﬁ Uﬂ _.'u:J:
Certainly We made the Quran easy for admonition bup is

there anyone who would bhe admonished.
(Al-Qamar, 3417

So when the Quran is an easy book there 15 no need for
help from arts and sciences to interpret it. Every one should
be able to understand it by reading its text.

This argument is a grave misunderstanding which is
based on lack of intellect and on superficial viewpoint.
The fact is thal the Quranic verses are of two types.
Firstly, those which offer common advice. didactic
events. and subjects thal deal with (aking warning and
acting on scund advice. Forinstance there are verses
that speak of morality ot the world. account of Paradise
and Hell. verses that nspire fear of God., concern for
the Hereafter and other plain facts ot life. Verses of this
type are no doubl easy and anyone knowing Arabic
language can -benefit from them.

In tact this purpose cun be achieved to some extent even
after going through (he recognised transiations of the
Quran. The verse under reference has pointed oul to this
very fact, which is apparent from the word S (for the
sake of admonitiond,

Contrary to this, there are verses which consist of
injunctions, regulations, heliefs and scholastic subjects.
tt 15 not possible for just anyone te understand them and
deduce and draw tenets [rom them unless a deep insight
n the Islamic learmngs ts attained first. That is why the
Companions of the Prophet % used to spend long
periods of time regularly in learning the Quran from
im even though their mother tongue was Arabic and
they did not have to go anywhere to get training in
Arabic. Suyuti has quoted *Abdur Rahman Sulami that
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and a merey for the good-doers. whes establish the Salah
and pay the Zakah. and ot the lereafter they are

comvinced. iluyman. 311 3

Sy MO R L e e U S

AT VRNV RS P W A }, ;1',:31

' " L
»....- i-Lq.G.J -FB.LI-!' - '1.-:‘
The revelatiom of the Book, therem isono doeubt, s from
the Lord of the worlds. or Jdoothey sayv, “He has foreed
T Nuy, s the Truth trom soue 1 ord (O Prophen) thar

YOu Imay witn a people to whom o warper came betore

you, that they may he puided. (AS-Sapdah, 32:1-3)
[ FJ‘ - - . - [
o J)L!LF-

(This Qurand is a revelation of the Mighty, the Mercilul,
that you may warn a peoaple whose Lithers were not

arned, so they are heedless. (Y sin. 36:5-6)

L Calsl L Lels Tty s 4, L u
Surcly We hive revealed 1o you (O Prophet) the Bunk
with truth, so worship Allah, keeping vour faith

sincerely 10 Him.  1Az-Zuman, 39:24

axdl g o gp b L1 U dad Wyl e
O it 35

And thus We have revealed ta vou an Arabic Quran that
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be floating i the atmosphere like the clouds.

The fact is that the Quran is silent on the subject of
rotation of Earth and there is no mention of it in the entire
Quran, because this is not part of its theme. We cannot
prove or disprove movement of the earth from the Quran.
Hence. whichever view is adopted in the light of scientific
arguments, the Quran does not interfere; it poses no danger
“to Faith and Religion either way.

It should be noted here that often sincere attempts are
made to show that the Quran narrates scientific facts and
the mtention generally is to convince the non-Muslims that
the discoveries which they had made after hundreds of
years have already been foretold in the Quran. Bur if this is
done by vielating the principle of exegesis, it is not being
friendly to the Quran. When they were trying to prove
through the Quran that Earth is stationary they considered
it a great service to the Quran, but if it was universally
accepted that the Quran speaks of a stationary Earth, what
effect this would have had when science changed its views
and said the earth rotates? Hence, only those things about
science can be attributed to the Quran which are explicitly
proved in it; but those not clearly mentioned in the Quran
cannto! be attributed to it. Tt was wrong to do so in the past,
and it is wrong even today .

53: See also al Intibahat al-Mufidah and Hallul lnlibE_l'.lE'L fourth
intibah. v, pp 27-46. by Mawlana Ashraf Ali Thanvi printed at
Delhi.
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whole world. If the matter is left o be decided on the
hasis of pure and unchecked mentai reasoning she can
rightly ask why sexual comfort 1s denied to her brother
when he can receive other comforts from her? Within
the limitations of moral and social values this question
appears 1o be alanning, rather repulsive but 1 mind that
does not bind itself to any limitations cannol be satisfied
sumply by telling it that this act is morally very
repulsive. The question is what is wrong about it purely
from inteltectual point of view? You may say that it
might lead to the problem of racial intermixing. But in
the modern days of birth control this problem would not
arise. and supposedly racial intermixing does occur you
have to prove on purely intellectual grounds that this s
a bad thing. A free thinker may say that there is
nothing against racial intermixing and it is only a
religions and moral taboo.

One might say that this i1s an extreme degree of
shamelessness. But pure and free intellect would say that
these concepts of modesty and shamelessness have been
invented by religion, morals or society. From the
intellectual point of view it is strange that if a woman
marries a stranger and submits herself to him she is
considered modest, but if she submits herself to a person
with whom she has spent her childhood and youth, she
would be charged with obscenity? Yoo might say that
human nature is against this act, but a free mind would
say that there is no inteflectual argument for it to be
unnatural. In fact this appears unnatural because society
has condemned it for many centuries. If these social
bonds are broken and purely intellectual thought is
applied there would be nothing bad in it. In short, if you
want to solve this problem on purely intellectual
grounds, it will never he solved.
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which this law was passed:

“Unless a deliberate attempt is made by society

acting through the agency of the law to equate

fear of crime with that of sin, there must remamn

a realm of private morality and immorality

which 1n brief and c¢rude terms is beyond the

law.” 7"

But the Quran which will not leave mankind wandering
in the labyrinth of passions, and which is a2 guide to the
clear and straight path, is explicit that man’s patural
disposition is bestowed on both, good and bad passions. H
will not leave its followers in frightful darkness. In its
terminology independent reasoning free of guidance from
Wahy is termed as caprice {Hawa), and abﬂut which it has
stated as under:

iy Lanfiny Ll cncdl ol S ;;;;1 )] y

T
And had the truth followed their caprices, the heavens
and the earth and whosoever 15 between them would

have certainly corrupted.  (Al-Mumineen, 23:71)
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Is he who has a clear proof from his Lord like those to

whom their evil deeds are made alluring and they follow
their caprices?” (Surah, Muhammad, 47:14)
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75: Friedman: Legal Theory, London. 1967 p46.
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O U;:f :;\'
And obey not him whose heart We have made 1o neglect

Qur remembrance and his affair has become all excess.
(Al-Kaht. 18:28)
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S0 let not lum, who befieves not in i, and follows his

own caprice, bar you from it, lest you perish.
(Tu-Ha, 20:16)

d..U gﬁ#ﬂn\};&;iw&ﬂidﬁj
And who is more astray than he who follows his caprice
without any guidance from Allah? (Al-Qasag, 48:50)
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Therefore you (D Prophet) invite them to this (refigion)
and be steadfast as you are conunanded;' and follow not

their caprices. {Ash-Shura, 42:15)
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Is it then that whensoever there came to you a
Messenger with what your souls desired not, you
showed arrogance. {Al-Baqgarah, 2:87)

In short, Islam is not based on an intellect that is a
slave to caprices, but on the inteflect that is bound by
guidance from Allah and is aware of the limitations of its
activity, And this is what forms a balanced mind.
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that every individual of the couniry be aware of all the
considerations of that law. Evidently a majority of
people are not aware of the merits of the limitations
imposed through such a law. Can the law made by the
best brains of the country, atter due consideration of all
its implications, be said to be worthless or wrong
because a few illiterate rustics cannot comprehend the
advantages of that law? It an ignorant person refuses to
comply with the law simply on the basis that the
expedient advantages of that law are beyond his
comprehension, his place would be nothing but prison.
Besides, one can conceive some relationship
between the knowledge of an illiterate person and an
expert in law, but no relationship can be established
between the limitless knowledge of rthe Creator of this
Universe and an ordinary human being. How can it be
appropriate for a man to reject an exphicit Command
of Allah or interpolate and misinterpret it on the
ground that he cannot understand the advantages
therein.
(3} INJUNCTIONS DO NOT DEPEND ON
EXPEDIENCIES

There has always been a consensus in every period of
rime that religicus injunctions do not depend on their
expediences but on the motives betind it. There are many
people in our time who do not understand the difference
between “Expedience (Prudence)” and “Motive™. Il seems
proper to clarify this briefly.

“Motive” is an essential cause for enforcement of
Law, [t is like an obvious sign which hids the followers of
that law 1o comply as soon as they have observed the
sign. "Expedience” is the advaniage and consideration
before the law makers when framing the law. For
instance, the Quran has procldimed prohibition of
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“It is certainly not right to hesilate in complying with
authentic religious injuncrions because wé do not
know expediences behind them. The mental calibre of
many people is such Lhat they cannot comprehend
many of these expediences and for us Lhe Holy
Prophet #% is more reliable than our inteliect. That is
why attempts have always been made to protect this
science (of expediences in religion) from incompetent
people.™

(4} THE REAL PURPOSE OF QURANIC
INJUNCTIONS IS TO SET TO OBEDIENCE

Another thing to be kept in view about the
injunctions of the Quran is ‘worship of Aliah® The
Quran says:

0 A5 Uf [y G s
And [ have not created the jinn and mankind but to

worship Me, (Az-Zariyil, 51:56)

And the way of such worship has also been clarified by
the Quran, that it depends on total submission to Allah and
His Messenger 3. It says:

:-..'..- #J.ilr -.li:’sr"ﬂﬂ'l'.'-‘-f.-:}r‘- -J;
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Follow (O mankind} what has revealed to you from your
Lord, and follow no protectors besides Him. (Al-A'raf, 7:3)












432 A approach to the Curanic sciences

usury could have been explamed. But ignoring all that the
Quran gave one genuine reply:

« L
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But Allah has permitted trading, and lorbidden usury.
(Al-Bagarah, 2:275)

So, when Allah permitted one thing and forbade the
other. there remained no room for intellectual arguments. It
should be sufficient for you that the two of them have
different injunctions.

The Quran has described the story of Adam and Iblis’
at tens of places. In this incident, it has been mentioned
that in refusing to prostrate before Adam, Iblis arpued,
“I am better than Adam., You created me from fire and
him from mud.”™ What 1s wrong in this argument from
the point of view ol reasoning? But, the same
[ntellectual argument became the cause of his disgraceful
expulsion from Paradise. The reason was that
submission to one's own arguments after receiving clear
and explicit injunctions from Allah is in fact
enslavement to one’s passions.

(5} CORRECT METHOD OF INTERPRETING
THE QURAN AND TRADITIONS

So, when man is obliged to submit to the
¢ommands of Allah the simple way to do it is to adopt
the obvious meaning in the clear and explicit
commands of the Quran and Sunnal. Misinterpretation
and interpolation should not be done simply because
the obvious meanings do not please oneself. Allah has
revealed His Book for our guidance and also because
we cannot comprehend His commands only through our
intetlect and reasoning. [f we read our own meanings
in the interpretation of the Quran, we will be following
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the times of Imam Abmad a collection of exegesis of
[bn ‘Abbas was available in Egypt with this line of
transmission. Imam Ahmad used to say about it, "It
will ot be extraordinary it anyone travels to Egypt
only to obtain a copy of this exegesis.™ Later on,
however, this transcript hecame extimcl but many
commentators and Traditionists have reported excerpts
from it in their hooks. Imam Bukhari has quoted many
of its narrations in his Salﬁly and Hafiz Thn Jarir, Ibn
Abi Hatim and Ibnul Munzir have also reported many
narrations in the same sequence_gﬂ

A misunderstanding by Goldzi'her: At this point it
would be proper to invite attention to a
misunderstanding created by the famous Orientalist
Goldzi'her in his book “*Mazahib ut Tafsir-al-Islami”.
as 1s to be expected.

“The Muslim critics of Hadith themselves admit
that *Ali bin Abi Talha himsell did not hear these
exepetic remarks from Ibn ‘Abbas which he has
memntioned in this book.This is the verdict of the
Istamic critics of Hadith about the collection of
exegesis of Ibn *Abbas which is regarded as most

acceptable. n91

But Goldziher has omitted to say that whereas expert

critics of Hadith have wrnitten that while Al bin Abi Talh'ﬁ
had not heard these narrations from Ibn *Abbas, *Alil hin
Abi Talha had adopted some of these reports from Mujahid

and some from Sa‘id bin Jubayr. Hafiz Ibn Hajar states.

92

a0k
91;

Al-ltqan, v2, pl8S.

Madhahibut Tafste ul Islami, Goldziher. Arabic translation
Doctor Abdul Halim Najjar. p98.

Al-Itqan v2 pl88. Tahdhib ut TahdhTh v7, p23y.
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knowledge of all the Companions was limited in six of
them, namely, Sayyidina “Umar, Sayyidina "Ali. Sayydina
‘Abdullah bin Mas ud, Savyidina Zayd bin Thabit,
Sayyidina Abu Darda and Sayydina Ubayy bin Ka'b & s,
o Jw. Then [ pondered agam and lound the knowledge
of these six dependent on Sayydina "Al and Sayyidina
‘Abdullah hin Mas‘ad «&. ¥

UBAYY BIN KA'B

He 18 also one of those Companions who were
renowned in the science of Exegesis and Recital. The
Prophet 2 had said about him.

e y
et o
The greatest Recitor {amaong the Compantons) 18
Ubayy bin Ka'h,%?
His eminent status can be assessed from the lact that the

great commentator Sayydina "Abdullaly bin *Abbas took
lessons from Inm. Sayydina Muammar states,

== el - —! - ...1‘- -
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“Most of the learning of [hn *Abbas have been
derived trom ‘"Umar. "Ali. and Ubbuay bin Ka'b
;gl‘--lﬁﬂ'

There are some reports that indicate that he was the
first commentator whose exegesis was compiled in book
form. There was a large Llranscription of his book from
which Ahu Ja'far Razi used (o narrate from Rab'i bin
Anas from Abi-Al-"Aliyah.” Ibn Jarir. Ibn Abi Hatim.
Ahmad bin Hanbal and Hakim have reported from this

9% Mugaddinah Nashur-Rﬁyul} al-Kauthiu v, p3ll,
Y90 Tuzkirawl Hullaz  Zahabi v1. p3X.
O Tazkirawl Hultuz by Zahbi v, p38.
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transcription. Hgkim had died 1in the year 405 AH..
hence this transceiption was present upto the 5th century
Hijri 101

In addition to the above mentioned Companions,
narration related to exegesis of the Quran have alsa been
reporied from Zayd bin Thabit. Mu~az bin Jabal, *Abduillah
bin *Amr, Abdullah ibn Umar, Sayyidah *Ayshah. Jabir
Abu Musa Ashari. Anas and Abu Hurayrah Jw & o,

-+
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[O1; Al-ligan. v2. pl189.
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popular that bis son "Abd-ur-Rahman stated that whenever
his father sent him to any of his students. he used to Kiss
mm on his forehead and say, "By God! your tather is
dearer to ux than our entire family. [t we are lold that any
of our family or Zayd bin Aslam would die and it we are
given a choee to,we shall wish that Zayd bin Aslam
should Five. 130

Abu Hazim said, “We attended the assemblies of Zayd
bin Aslam with forty jurists. Our humblest disposition was
that we used to offer solace to each other with our
passessions. and 1in his assemblies never saw two persons
arguing on useless topic or disputing with each other. ™11

Sayyidina Zayd hin Aslam has been generally accepted
as reliable. However, ‘Ubaydullal hin “Umar says.” "I do
not know of anything bad in hmn. However, he used to
mterpret the Quran very ofien on his own views.” And
Sufyan bin ‘Uyaynadh said. ™ Zayd bin Aslam was a noble
man but his memory was 4 bit defective.™ Apart from
these two persons, no one else has passed adverse
comments mt him.

Hafiz Zahabi states thal there wus an exegesis written
by him which his son *"Abdur Rahman bin Zayd bin Aslam
used. to quore.'? But it should be understood that *Abdur
Rahman bin Zayd bin Aslam is a weak narrator despite his
piety and devotion, and most of the Traditionists have
called him “unreliable™* Hence the exegetic narrations of
Zayd bin Aslam reported by his son "Abdur Rahman are
nol fully reliable.

|4(}: Tahzib-ul-Tahzib v3, pp3vs, 396,
|41 Ihid. vi, p200.

142: Tazkirai-ul-Huftaz v1, pl25°
143: Tahzib ut Tahzib, pl 78, 179
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16: MURRAH AL-HAMDANI

His full name is Abu Isma‘il Murrah bin Sharahil.
Al-Hamdani Sakaski Al-Kufi, and in his time he was
known by the titles of “Murratut-Tayy(b" (Murrah, the
Pure) and "Murrat-ul-Khayr" (Murrah the Good). He saw
the tintes of Prophet %2 but could not see him and is thus
known as one of the Mukhg!r.*rnﬁn'“' He has reported trom
many Companions, tor example, Sayyidinga “Umar
‘Uthman, “Ali. Huzayfah and Abd Zarr etc. He received
much knowledge from “Abdullah bin Mas'ud: Thus we find
a targe number of Ibn Mas'ud’s narrations reported by him
in the books of exegesis. He is unanimously considered as
reliable, His devotion in worship of Aliah was so extreme
that historians write, “The number ot his prostrations were
s0 many that earth had eaten his forehead.™ He 1s said to
offer between five to six-hundred rakaat daily.!2 Hafiz
Zaltabi has written “He had an insight in exegesis.” He
died about 90 AH. 63

But it should be remembered that his narrations in the
books of exegesis are immensely repurted by Suddi who is

reported weak as we shall soon see.
17: NAFI*

His full name is Abd *Abdullah Nafi* bin Hurmuz and
according to some Nafi® bin Kaus. He belunged to
Nishapur and was a freed slave of “Abdullah bin *Umar
&% . He was an eminent follower of Companions (Tabi'T).
He pgained most of his knowledge from Sayyidina Ibn
‘Umar, Abu Hurayrah, Abu Sa‘id Khudrt, Abu Lubabah,

161: One who lived in the times of the Holy Prophet 38 but did not
see him,

162; Tahzib ut Tahzib, v, p88. (or viD)

163: Tazkirat ul-Huffaz, vI, p63.
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own eminent status 15 umversally accepted. Imam Ahmad
and Imam ‘Ijﬁ have stated that even his Murgal are reliable
because he reported as Mursal only the correct
narrations. 1%’

19: IBN ABI MULAYKAH

His full name is Abu Muhammad *Abdullah bin
‘Ubaydullah bin Abi Mulaykah Al-Tamimi Al-Makki.
During the caliphate of Abhdullah bin Zubayr he was the
chie! judge (QAzi) of Makkah and the Muazzin (who calls
o prayer) in the Mosque Al-Haram. Afterwards lbn Zubayr
appointed him the Qazi of Ta'if. He has reported Traditions
trom many Companiens, and according o lum. he had met
thirty Companions. 168

During his stay at Ta'if he also benefitted from the
knowledge of Thn *Abbas. According to Hafiz Zahabi o8™
“dﬁﬁﬁuupwwqﬂum .

There was consensus on his reliability. He died in {17
AP 109

20: IBN JURAY]

His full name is Abul Walid *Abdul Malik bin *Abdul
*Aziz bin Jurayj Al-Qurayshi Al-Makki. His time was
anmemyg the successors of the followers of Companions.’
He had been a student of T us "Ata” bin Abi Rabah,
Mujahid, Thn Mulaykah and Nafi* etc. In partieular he
lived with Sayyidina *Ata’ for 17 years. When people
asked *Ara’ whom should they approach for religious
matters after his death, he pointed to Thr Jurayj and said,
“Ask from him if he be alive ™ That is why he has been
called <3t {most reliable of all the people) for the

167 Thid, v1. pp74-K2.
|68: Tahzib ai Tahzib v5, p307,
|69 Tazkirat-ul-Huffaz. vI, pp95-96.



























An approach to the Quranic sciences S05

r_...ad]'u st ARy aﬁif'
the scholars have called him a liar and gave up his

narrations and he 1s also blamed for belonging to
Mujassimah sect. 196

Despite such harsh critictism and arguments against
him, his sayings are too frequently mentioned in the books
of exegesis. The reason is that although he was not reliable
in reporting the traditions yet he was a well-informed
person, and because his greatest pre-occupation in life was
exegesis and he had gathered information from different
methods, some useful things are found in his exegests. That
1s why the commentators have spoken of his knowledge
also, so if the researchers find something useful they may
accept 1t otherwise reject it. Opinions of some scholars in
this connection are as under:

He had some books which he used to read but I

think he had some knowledge of the Quran....
[mam Ahmad, !’

Muqatil had collected the exegesis of different

people and made his exegesis accordingly but he did

not hear them directly trom anyone ..... Ibrahtm
Nakh'T.

196: Taqrib ut Tahzib, v2, p272, refe 134.

197: Tarikh Baghdad, Khatib. V13 pl6i. He has related an incident.
A fly pesiered Khalifah Mansur again and again always resting
ot his face, so he was very uneasy. Al that moment Mugatil
arrived and the Khalifah asked him if he knew why Allah had
created the fly, Mugatil said, "That He may debase Lyranis
through it.” The Khalifah bere the 1aum silently. (V13 plél)
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He remembered the exegesis but did not know the
source..... 'Abbas bin Mus'ab MarfJ zi

¥r | saw a bouk of Mugatil with Sufyan bin “Uyaynah and
asked him., "Do you quote Mugatil's narrations in
exegesis!" He said, "Na but | take help from them.”
Na‘im bin Hammad.

¥ There is wonderful intormation in it. only if s
narrarions were through authentic sources... “Abdullah
bin Mubarak.

v [f the things he describes could be called knowledge,
he would be a greater scholar-Hammad bin *Amr.

% He used to learn from Jews and Clristians from their
Books. Iinam Ibn Hibban.

v He has a high status among the commentators and he
had vast knowledge, but Traditionists have catled him
weak in narrating the Traditions.,. Khal717.19®
Hence, generally his exegesis should not be relied upon.

However, from the standpoint of language and literature,

history and stories, references of the previous Books, 'some

general usetul information is found in it and the research
scholars may benefit from it. That is why commentators in
general did not teel shy to retfer to them.

RABI‘ BIN ANAS

His name is RabT* bin Anas Al-Bakri Al-Hanafi. He
originally belonged to Basrah but afterwards migrated to
Khurasan. Hence he is called Basri and also Khurasani. He
has quoted narrations from Sayyidina Anas, Abul “Alia and
Hasan Basrl. Imam “Ijli, Abu Hatim and Nisa'T, have used

[98: Tahzib ut Tahzib. v10. pp280-284. Mizan ul-I'tidal. v4. p173.
The report from Tahzib ut Tahzib are wraced 10 sunnah in Tarikh
Baghdad, Khatib, ppl60-169.
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There are four kinds of objections against him. Firstly,
he has exaggerated when recounting the line of
transmission. lmam Ahmad and Ibn Hibban have explained
it thus: "He used to go to Kalbi and ask him about exegesis
and quoted him but because Kalbl is regarded weak and
defamed, so he gave Kalbi the Kunyah of Abu Sa'id, and
whatever he heard from Kalbi he reported in the name of
Abu Sa'id. Since ‘Atiyyah Aufi had heard some Traditions
from Abu Sa‘Td Khudri. the unknowing people attributed
Kalbl's narrations also to Khudri.203

The second objection is that he was a Shia, and the
third is thar he used to make errors in reporting the
narrations. The fourth objection is that he was a Mudallis
{(one who withholds the name of his Shatkh) [bn Hajar said,

u.utn,.‘-uls";f};{;j!ﬂa.._. S gko

“"He was truthful but was very erratic. He was a
Shia and Mudallis, 204

Hafiz Shamsuddin Zahabi has counted him among the
weak and said about him,

ixd LSL;(:‘“‘"" Iy s e gﬁu
He is a renowned Tabi‘i and there is consensus
that he is weak. 205

However, Imam Tirmizi has considered some of his
narrations as 'Hasan'?%6 but in Tirmizi's phraseology
"Hasan' is every such Tradition whose line of
transmission does not contain any narrator accused of
lying, and it is reported by more than one method.207

203: Tahzib ut Tahzib, p225-226.

204: Taqrib ut Tahzih, v2, p24.

205: Al-Mughni fi Ad-du‘afa, v2, p436, Refe 4139,
206: Al-ligan, v2, pl89.

207 Kidab-ul- "dlaf Tirmizi.
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His real merit was devotion and ptety.

Imam Ibn Hibban says:
pyom gy SIS S ok N pay LY G, O
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He used to alter the narrations unintentionally so
much so that there are many exanples where he has

made Mursals into Marfu® and Mauquf into
Musnad, hence he should be forsaken.

Imam Tahavi states:

In the eyes of Tradditionists his narrations are
very weak,

In addition, severe criticism is reported aboul him from
Imam Malik, Imam lbn Mu‘Tn, Darawardi. Ma‘an, Imam
Ibn Sa‘d, Saji. Hakim, Abu Nu‘aym and Jauzjani. lbn Jozi
has written,

There is consensus that he is weak 216

fbn Hajar's conclusion about him is that he was
'weak' 211

KALBI

His full name is Abu Nadar Muhammad bin Sa’'ib
bin Biashr bin ‘Amr hin “Abdul I_-Iﬁrilh bin Abdul ‘Uzza
al-Kalibi (died 146 AH). He was related to the tribe of
Banu Kalb and was from Kufah. He was well-known as

210: Tahzlb ut Tahzib v6 ppl77-179. Mizan ul [*tidal, v2, p564,
211: Tahzib ut Tahzib v1 p480.
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of present time have atso been fulfilled in the best
possible manner. By the Grace of Allah this exegesis is
gaining immense popularity and tremendous benefits
are being obtained by its readers.

In the end I pray that Almighty Allah may give us
the ability to recognize the elegance and grandeur of the
Noble Quran, bestow on us the wealth of its true
understanding, and give us the capacity to pay the due
rights through recital, practise on its injunctions and iis
propagation and publicity.
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O Allah. protect me from the fear of my grave,

O Allah, have mercy on me through the Great
Quran, and let it be for me a leader, 4 light. a
guide and a mercy. G Allah, teach me of it what
I know wot, and remind me what | have forgotten
of 11, and cause me to recite it by day and by
night. And. let it be a pleader for me, O Lord of
the worlds.

Praise belongs to Allah, from the first to the
last. And may blessings of Allah be on Sayyidina
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Muhammad and his family. his compantons, his
wives and his followers, all of them.

Muhammad Tagi *‘Uthmani
(Lailamul juma of 15 Rabi uth-Tiham
1396 AH. Darul *Ulum Karachi).
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